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CLLAPTER I

TORE Wil RECORDY

The historian impatiently awaits insgpivetion for
adequate expression to cenvey the meaningful paiterns
his ecatalogue of dates and nanmes has become for lim,
How can he convince another +that his interpretation
Peorresponds te the facts'? The problems of New
Tegtament historical investigation, sharpened since
the probings of Bulitmann, remain with us. How much
is one justified te build beyond the cold facts and
34ill eall it history, not fiction? Can ene ever
presume to exbaust the gquestion of what really was
going on behind the historical facts? Once the detalls
are enumerabved in a few established theories, unless
significant new factors are discovered, do further
historians serve o function at all? In the opinion
of +the writer of +this paper those who have interpreted
the role of the charvismatic prophet in the New Testa-
ment are handicapped by a fatigued imagination.

An analysis of language, concerning tbthe proper
wvords leading to certesin counclusions about a specilic
occasion and exciuding other councluslons demonsirates
n nuance of the complexity of the historical guestions:
How does one share an experience wibth another whe did

net go through the event with whe speaker?



Take the follewing hypethetical situation for
example. Mr. Jenes attends a concert where works by
Britteon and Mozart are performed. Fer seme reasen the
Mezart leaves him tetally unrelated te what is taking
place on the stage; +the Mozart deesn't "come eff.”
But the Britton dees come alive, invelving Mr. Jenes
in such a way that he becomes excited by the piece
and is theroughly pleased that he decided te attend
the concert. The next day he attempts to describe the
difference in his reaction to Meozart and Britten to
another whe missed the concert.

The guestions raised by the friend te discover
more abeut the occasion, or by Mr. Jones in deciding
which infermation the friend must have to undersband the
circumstances and also the answers given in reply teo
the gquestions gqualify the answers in terms eof their
application in any general sense and their further
use as pieces of imfermatien. Suppese the friend asks,
"Was the technique of the musician poor in the case of
the Mozart and net peor in the case of the Britten?"
If Mr. Jones replies that the technique was very poor
in the Mezmart and very geed in the case of the Britten,
then obvieusly the musician either did not practice
hard encugh on the Mezart er the music centained

technical requirements beyond the talent ef the musician.



At any rate, the answer here focuses upon the musician
and not upon the two composers. On the other hand,

if Mr. Jones evaluates the musical technique to be
approximately equal in both instances, then something
else must have been the cause of Mr. Jones' varying
reaction to the two pieces. This calls for a further
question, such as, "Is an orchestra necessary instead
of a piano to make a Mozart concerto really effective?"
Mr. Jones then states his opinion of the effectiveness
of +the piano, etc., The recreating of‘the experience
approximates perfection in terms of containing more

or less of the actual situation, but never with even
the best questions will the friend stand in the exisvential
reality of the concert and never will Mr. Jones find
himgelf in the existential reality of the same concert
again.

Turning now to the function of the answers, let
us assume that they were put on tape or written down at
the time of the discussion between Mr. Jones and his
friend. There are at least two sspects involved in
using the answers which must be kept in mind. On the
one level are the conclusions, the particular body of
information collected, and on the other level is the
limitation implicit in the conclusions, "as interpreted by
Mr. Jones,® subject to his fallibility in understanding

what was going oum. The latter level describes the
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situatien of the historian; +the memory of Mr. Jones
remenbers only portions of the total event. Within
this framework the use of the answers or conclusions
must also be qualified. In the case of the first
question, that of technique, how inaccurate it would
be to conclude that Mozart's works are not aesthetically
pleasing (even when one is interpreting for a single
member of the audience) and Britton's works are. The
problem did not center in the music and the composer,
but in the performer. If the techmnique is determined
to be equally good, then one is ready to raise the ques-
tion about the necessity of an orchestra to make lHozart
come alive. The conclusions derived in this case
are nermative, that is, they are intended to state
something about the way one should or should net perform
Mozart, and imply that the information can be applied
in other situations of a similar nature. The conclusion
in the first case related to the musician's technique
is descriptive of a specific situation, but the con-
clusion that Mozart's works are not aesthetically
pleasging is normative. One cannot move from language
which is fulfilling the descriptive functien in this
way and make conclusions which are normative, in other
words, generally applicable to the works of MHozart.

Let us keep in mind that normative statements

are not all equally inclusive. A statement about how



Mozart's works should be performed does not attempd

to state anything particularily significant about the
nature of the universe, but it is still normative be-
cause it implies that everything which belongs to the
class of performing Mozart falls under its jurisdiction.
Normative statements can only be criticized from within:
the frame of reference of their implied categories. To
reject the normative statement about performing Mozart
with an orchestra on the basis that Vivaldi should
always be accompanied by harpsicord is clearly nonsense;
the implied category of the application of the norm must
be kept in mind.

With this distinction established, that is, a
situational definition of the difference between norma-
tive and descriptive language, we are ready to investigate
Aevs, the letvers of Paul, the Pastoral Epistles, and
the Didache with regard to the prophetic experience
to discover whether the two types of language are

used consistently throughout all four sources.



CHAPTER IX
BEVALUATION OF CHARISMATIC POWER IN ACTS

Certain patterns emerge in the treatment the
aunthor of Acts gives to the charismatic leader. By
posing the question to focus on the person reflecting
some special spiritual gualities one limits the use
which can be made of the comclusions. OUne temporarily
forgets about the rest of the material in +the source
which supplies information on the whole Christian
experience, imnvolving a much wider scope than just
the question of the prophet. When the artist has
taken her paints and canvas, filled in her trees, shrubs,
and clouds to reproduce the valley scene, then the
person looking on must decide whether it says anything
about the world.

There arve two types of prophetic utterance in
the book of Acts which must be distinguished at the
outset. The word "prophet," used only in a few passages,
places one immediately in the 0ld Testament framework,
looking at a subsidiary funcition of the prophet and
missing even +the dynamic of 0ld Tesvament prep&ecy.l
Agabus, in Acts 11:27, foretells a great famine. Here
the prophet is one possessing the ability to predict

something about a specific event in the future., In Acts



21:10~11 he again predicts in his statement about

Paul's seizure at the hand of the Jews in Jerusalem.

One studies these passages convinced that Agabus could
not effect a modification in the church's basic movement;
he deserves but an honorable mention.

The fundamental conception of the nature of spiritual

expressien for the early Christians relates directly
to their experience of the presence of Jesus:
But Peter and the apostles answered, 'Ve
must obey God rather than men. The God of our
fathers raised Jesus whom you killed by hanging
him on a tree. God exalted him at his right
hand as leader and Savior, to give repentance
to Israel and forgiveness e¢f sins. And we
are witnesses to these things, and se is the
Holy Spirit whom God has given to those who
obey him.' (Acts 5:29-32)

Those who are witnesses to the things which God
has done, who are shaping the meaning of their experiences
with Jesus while he was living by the decisions which
they make about the church community, are the persons
who qualify to be named the prophets of the New Testa-
ment. The disciples are aware that their power comes
through the Holy Spirit upon which they are totally
dependent for their ministry. #Pfaul admonishes the church
at Ephesus in the following manner:

Take heed to yourselves and to all the flock
in which the Holy Spirit has made you guardians,

to feed the church of the Lord which he
obtained with his own blood. (Acts 20:28)
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But at the same time, the disciples possessing the Holy
Spirit have something to say about the persons upon whom
they will lay their hands.

Now when the apostles at Jerusalem heard

that Samaria had received the word of God,
they sent to them Peter and John, who came
down and prayed for them thet they might
receive the loly Spiribt; for it had not yet
fallen on any of them, but they had only been
baptized in the name of the Lord Jesus. Then
they laid their hands on them and they re-~
ceived the Holy Spirit. Now when Simon saw
that the Spirit was given through the laying
on of the apostles' hands, he offered them
money, saying, 'Give me glso bthis power, that
any one on whom I lay my hands may receive
the Holy Spirit.' But Peter said to him,
"Your silver perish with you, because you
thought you could obiain the gift of God with
Money! You have neither part nor lot in +this
mabter, for your heart is not vright before
God. Hepent therefore of this wickedness of
yvours, and pray to the Derd that, if possible,
the intent of your heart may be forgiven you.
For I see that you are in the gall of
bitterness and in the bond of iniquity.’

And Sinmon answered, ' Pray for me to the
Lord, that nothing of what you have said may
come upon me,' %Acts 8:14-24)

It is not exactly clear who was in control here, that
is, whether the Holy Spirit did not come to Simon
because FPeter would net lay his hands upon him also,

or whether Peter saw that the Holy Spirit could not come
to HBimon until he had a change of heart. Perhaps both
took place at the same time. Another insbance, however,
the gquestion of the inclusion of the Gentiles, describes
the disciples as working totally at the direction of the

Holy Spirits
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While Peter was still saying this the Holy

Spirit fell on all who heard the word. And

the believers from among the circumcised

who came with Peter were amazed, because the

gift of the Holy Spirit had been poured out

even on the Gentiles. For they heard them

speaking in tongues and extolling God. Then

Peter declared, 'Can anyone forbid water for

baptizing these people who have received the

Holy Spirit just as we have?' (Acts 10:44-47)
The fact that the lHyly Spirit came in this way to the
Gentiles as well as the circumcised played a crucial
role in the decisions which the leaders at the council
of Jerusalem made concerning the question of whether
or not the Gentiles must first be circumcised before

2

they could be bapitized.”

In spite of the fact that there are other passages
dealing with the Holy Spirit and the way that it was
imparted bto the leaders of the early churck,4 these
would serve merely to add further corroboration to the
examples given; +he basic form of the account is plain
enough so that we can Hturn to a consideration of the
language used in Acts and the approach which the writer
of Acts ‘tales +to the events which he discusses.

Recalling now the disgtinction made earlier between
language which is descriptive of a particular situation
and that which is normative language, that is, applicable
across the board to eny situation which falls under the

cabegory to which the norm applies, let us clarify what

the suthor of Acts is saying about the nascent church and



the way his statements can be used by other members of
the church at a later time.

The passage quoted from Acts 5:29-32 tersely
defines the meaning of the Holy Spirit and how it is
connected with the experience of Jesus' ministry in terms
of what it means now for the church community. This
language is normative. It defines an aspect of the faith
of these early Christians and could well be prefaced
by a sentence such as "the meaning of the Holy Spirit
is as follows," because that is actually Peter's purpose
in speaking in this way, to clarify for the people gathered
at the trial by the chief priests of the Jewish religion
exactly what the disciples meant by their ministry. The
language is normative because it states a concept about
the Holy Spirit which applies directly to that on which
the faith of the early Christian centers. The words
themselves do not possess any particular charm; a
synonymous statement could replace this one. Rather, the
language means that the experience of Jesus Christ and
his connectien with the spirit of which the disciples
now are aware is the norm to which their language points.
The situabion concerning the inclusion of +the Gentiles
(Acts 10:44-47) is also normative, although its scope is
not as comprehensive as the staltements about the Holy
Spirit. Here the words themselves contain more of the

intent of +the norm, because the norm's application refers
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to a specific relationship of the Gentiles to +the rest
of the body of believers. The incident where the Gentiles
receive the s@ifit determines the regulations which are
agreed upon by the council. Thus in situations in the
future after the Gentiles spoke in tongues through the
Holy Bpirit when the guestion of imclusion arose, the
norm had been established that they were fellow-heirs.
This decision is recogniged later by Faul in a situation
where the problem again arisess

When you read this you can perceive my insight
into the mystery of Christ, which was not

made known to the sons of men in other gener-
ations as it has now been revealed to his

holy apostles and prophets by the Spirit;

that is, how the Gentiles are fellow-heirs,
members of the same body, and paritakers of

the promisge in Christ Jesus through the
gospel. (Ephesians 3:4~6)

On the other hand, some of +the language of the author
of Acts is descriptive in nature. Consider the following:

And Judas and Silas, who were themselves
prophets, exhorted the brethern with many
words and strengthened them. (Acts 15:32)

And when they had prayed, the place in which

they were gathered together was shaken; and

they were all filled with the Holy Spirit

and spoke the word of God with boldness.
(Lcts 4331)

And there appeared to them tongues as of

fire, distributed and resting on each one

of them. And they were all filled with the

Holy Spirit and began to speak in other

tongues, as the Spirit gave them utterance.
{Acts 2:3-4)
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The lenguage here describes what took place at specific
times in the activity of the church. This is not to say
that these passages are non-informational; that is,
they do contribute a great deal to our understanding of
the church, but they do not comment on the theological
undersbanding which determines the ministry carried
on by the Christians. The crucial need to maintain
sensitivity to the language limitations was indicated
earlier in the case of lr. Jones and the councert. If
language establishes norms in terms of defining the
faith of the Christian community, then it can rightfully
be used in other situations to determine acceptbance or
rejection of & specific policy. If the language falls
into the category of descriptive language, then it
primarily adds color and richness to our understanding
of the situation, but should not be used to prove the
accuracy of a certain position and bthe inaccuracy of a
coﬁtrary pogition, in other words, to establish the norms
of the communitye.

In addition to the point concerning the language,
let us not fail to keep in mind the difficulties which
tangle the historian, that is, a distinction between
taking peart in an event and reflecting on that experience,
between being alive at 2:00 on Hovember 3, 1966 and

talking about being alive at 2:00 on November 3, 1966,
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The author of the book of Acts is a historian in this
sense and his language cannot reconstruct any more of
the actual situation than Mr. Jones can of his concert.
The statements in Acts are significant because they
direct fhe later church and determine its growth in new
communities, but they should not be criticized from +the
bagis of something like, "Oh, is that all that happened.™
The language does not contain the dynamic of the eventb;
there is no special charm about the words themselves.
Obviously something more happened which cannot be
expressly stated, but which maintained the enthusiasm

and commitment of the disciples.

lBased on the idea of the prophet as God's spokes—

man for +the prophet's contemporaries, as supported by
Bernhard ¥W. Anderson, Understanding the 0ld Testament
(Englewood Cliffs: Prentice-Hall, 1957), p. Ld4:

The purpose of God's speaking through his

prophet was not to communicate information

about a timetable of evenits for +the distant

future . . . The prophet was primarily

concerned with the present. His task was

bo communicate God's message for now and

today.

2D. Gerhard Delling, Worship in the New Tesbament
(London: Darton, Longman, and Todd, 1962}, p. 29-30.
Delling attempts to make a case for Agabus as more than
a fortune-~teller by linking his message with 1 Cor. 14:32
and Paul's passage on the upbuilding of +the church.
Here he atitenpts to give credit to the influence of
Agabus by making a connection which is unwarraonted.
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3 3 7 %y FeaRe
See Acts 15:7-11. T, Henshaw haes a fine ex-

planation of the problem of the Judaizers in Hew
Testament Literature (London: George Allen and Unwinn
Ltd., 1952, p. 214-216,

Yhcbs 2:32-33; 2:38; 9:17; 13:1-12; 13:42-43;
1935173 Z0:32,



PAUL AND HIS DISCUSSION OF THE CHARISMATIC EXPERIENCE

Moving on now to the letters of Paul and his
conception of the prophet, the writer of this paper
limits her discussion chiefly bto an investigation of
hiis language, suggesting ways that Paul might be read,
but not attempting to state his theology succinctly.
Consideration of a portion of Paul's letters without
regarding the whole fundamentally misses the meaning
found in the dependency of one of his ideas on the
rest, yvet this only way to undersitand him is at +the
same +time impossible. For comprehensive treatment the
task demands knowledge of the (Greek texts and intensive,
extended study. If one possessed the ability to complete
the commentary on Paul's writings and life there would
be no need for him to comment on Paul; he would have gone
beyond Paul's interpretation of the meaning of Jesus
Christ.

Consideration of the character of prophecy in
the letters of ?aull is necessarily more difficult than
in Acts for several reasons:

Pirst, more extensive source material expands

the scope of the subject.
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Second, Paul addresses in several of the letbters
a problem situation in a specific church and in other
letters he discourses to the Christian community in
general {the shift mgy take place within one letter);
one experiences difficulty in some instances in sorting
the directive statements for a local problem from his
more general view. This instructional type of language
is not found in Acts. Consider these passagess
And do not get drunk with wine, for that is
debauchery; but be filled with the Spirit,
addressing one another in psalms and hymns
and spiritual songs, singing and making
melody to the Lord with all your heart,
always and for everything giving thanks in
the name of our Lord Jesus to God the
Father. (Bphesians 5:18-20)
Never flag in =zeal, be aglow with the Spirit,
serve the Lord. Rejoice in your hope, be
patient in tribulation, be constant in
prayer. Contribute to the needs of the
saints, practice hospitality. (Homans 12:11-13)
$ejoice alwvays, pray ccﬁstant}ys'give thgnks
in all civcunmstances; for this is the will
of God in Christ Jesus for you. Do not
gquench the Spirit, do not despise prophesying,
but test everything; hold fast what is good,
abstain from every form of evil. (I Thess. 5:16-22)
Paul, because of his sensitivity bte the Spirit, is in
a position to interpret for the community where a less
precise meaning is all they cen discover. Paul's
interpretation for these communities is accepted by
them on faith because of the things which he has accom-

lished for the church in other places. Thus the Christians

look to him as one specially qualified to lead them
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because of his reputation for helpful insights. Paul
also recognizes this criterion concerning the witness
of the man of charismas

For we know, brethern beloved by God, that

He has chosen you; for our gospel came to

you not enly in word, but also in power and

in the Holy Spirit, and with full conviction.

You know what kind of men we proved to be

among you for your sake. And you became

imitators of us and of the Lord, for you

received the word in much affliction, with

joy dnspired by the Holy Spirit, so that

vou became an exsmple to all the believers

in Macedonia and in Achaia. (I Thess. 1:4-7)
The wvalue of Paul's sharing these particular insbances
is ‘that they ezemplify the +type of atbtitudes which are
in accord with the upbuilding and strengthening of
the community.

The third difficulty in understanding Paul is
that he at times speaks in direct comitradictiion to a

. 3 s

statement made earlier. This is related closely to
the second difficulty because without understanding
the intricacies of the specific church situstien,
complete comprehension of his meaning is lacking.
Uften only personal preference influences the option
concerning which countradictory opinion one desires 1o
have dominate his interpretation.

4

Yaul indicates the folly of attempting to under-

N G -

stand the Holy Spirit without experiencing the Spirit
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Por the Spirit searches everything, even the
depths of God. For what person knows a
man's thoughts except the spirit of the

man which is in him? So also no one com-
prehends the thoughts of God except the Spirit
of God. Now we have received not the spirit
of the world, but the Spirit which is from
God. And we impart this in words not taught
by human wisdom but btaught by the Spirit,
interpreting spiritual truths to those who
possess the Spirit. (I Cor. 2:12-13)

He cannot reproduce his experience of Christ and the
Holy Spirit for others and in that sense the process
in each person is unique. But because Paul activates
his faith by answering questions of the churches and
imparting information about what his new life in Christ
means, he does record hig reactions to problems encoun-
tered by the Christian community in their new 1life
together.
some of the statements which Paul makes teo

the churches are theological, in other words, akin to
the normative language used in Acts concerning the
Holy Spirits

« « o Jesus Christ our Lord, through whom

we have received grace and apostleship to

bring about obedience to the faith for the

sake of his name among all the nations,

including yourselves who are called to belong

to Jesus Christ. (Bomans 1:5~6)

Such is the confidence that we have through

Christ btoward God. Not that we are sufficient

of ourselves to claim anything as coming from

us; our sufficiency is from God, who has

gualified us to be ministers of a new covenant,

not in a written code, but in the Spirit;

for the written code kills, but the Spirit
gives life. (II Cor. 3:4-6)
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For all who are led by the Spirit of God are

sons of God. Tor you did not receive the

spirit of slavery to fall back into fear,

but you have received the spirit of sonship.

When we cry, 'Abba! Father!,' it is the

Spirit himself bearing witness with our spirit

that we are children of God, and if children,

then heirs, heirs of God and fellow heirs

with Christ provided we suffer with him in

order that we may also be glorified with him.

(homans 8:14-17)
« o » but the Spirit himself intercedes
for us with sighs too deep for words.
{(Romans 8:26)

Many other passages would have to be discussed in
order to state Paul's theology concerning the role of
the Spirit and the relationship of the man of charisma
to the community. The main purpose of citing these
examples is to demonstrate the type of language Faul
uses bo communicate his message and to suggest ways in
which this language can be authentically interpreted
by the labter church and ways in which perhaps it was
note.

The instructional language helps the local church
interpret the problems which they encounter; the norma-—
tive language forms the basis for the faith in terms of
outlining the principles which are the foundation of

. . 4 . . . V
the faith. A third type, which was seen in the book
of Acts, describes different manifestations of the

spirit in specifie situations or in collected experiences

of a similar nature. Consider these passages:
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But the fruit of the Spirit is love, joy,

peace, patience, kindness, goodness, faith-

fulness, gentleness, self-control: against

such there is no law. (Galatians 5:22-23)

This is how one should regard us, as servants

of Christ and stewards of the mysteries of

God. (I Cor. 4:1)

And I was with you in weakness and in much

fear and trembling and my speech and my

message were not in plausible words of wis-

dom, but in demonstration of the Spirit and

power, that your faith might not rest in the

wisdom of men but in the power of God.

(I Cor. 2:3-5)

For I long to see you, that I may impart to

you some spiritual gift to strengthen you,

that is, that we may be mutually encouraged

by each other's faith, both yours and mine.

Romans 1:11-12)

These passages contribute to the texture of the faith
and add to its meaning, but they are not normavive.
Por example, if one considered the passage from Galatians
5:22 as a rule instead of as a paiviern of what happens
when men are influenced by the Spirit, he might conclude
that if a person were full of love, joy, peace, and
patience, he is a very good Christian and not another
guestion needs to be asked. The language becomes guickly
confused as we hasten to say, "No, that couldn't be
what Paul means.” Paul here is describing what btelkes
place when one is of the right spirit, he is not saying,
"Cultivate these things and you will have the Spirit.”

Pgul's language does not all fall into one neat

category or another, especially considering the fact that
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these are rather arbitrary areas distinguished by the
writer of this paper to demonstrate some of the problems
in interpreting the historical records which we have to
consider. The process of discerning the spirit and
the inter-relationship between the various aspects of
the faith defies an outline and categories of clear
cut analysis. Paul cannot even state the exact importance
of one manifesbation of the spirit on the life of the
community in any precise manners:

But how are men to call upon him in whom they

have not believed? And how are they to believe

in Him of whom they have never heard? And

how are they to hear without a preacher?

And how can men preach unless they are sent?

But they have not all heeded the gospels

for Isaiah says, ‘Lord, wheo has believed what

he has heard from us?' So faith comes from

what is heard, and what is heard comes from

the preaching of Christ. (Romans L0314-17)
Apparently in his interpretation in this passage
Paul sees the sufficiency of the preacher coming as
a result of his being sent by God; but in terms of
tvhose who respond and how they respond, the issue is
not so easy to analyze.

The chief purpose in discussing these passages
from Paul is not to exhaust the possibilities of what
Paul could have meant by the charismatic person and how
he can be r8cognized. But, rather, the purpose is to

demonstrate how, as in the case of Acts, there is an

accurate way to use the various passages to help shape
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the later church: +o use language which is descriptive
to establish the norms for the church misses the +thrust
of what possession of the Spirit could mean in the life
of the community. The crucial need, again, is to main-
tain sensitivity to the language used.

In neither Acts nor in the letters of Faul is
the man of charisma identified by specific patiterns of
behavior because, as we have seen, when he is mentioned
e is described, not limited to a special pattern of
behavior. The prophet in Acts and Paul does not possess
a certain Gestalt. Neither source applies normative
language to its discussion of the charismatic experience;
both treat i¥ only from a descriptive point of view.
When Paul speaks of +the disciples as ''stewards of the
mysteries of God," he implies that their funciion as
servants 1is not strictly definable; +their role is not
obvious as, in conbrast, the function of the battery in
the operation of a car can be clearly shown.

There are many things about his faith in Christ
which baffle Paul. This does not bother him to the point
that his minigtry becomes ineffective and inactive;
he continues to preach and work, but one never considers
that he has all of God's plans worked out. True, Paul
was convinced +that God had a plan, he was convinced that

the grace was given to the Christians and was manifest
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5

in different forms in the community.” But Paul treats
such subjects with awve and describes what he has seen
taking place; he never presumes to prescribe the way

in whieh the Holy Spirit must operate.

1%&3@& on ten authentic letters as recognized by
T. Henshaw, New Testament Literature, p. 209: Galatians,
I and II Corinthians, I and II Thessalonians, Homans,
Ephesians, Colossians, Philemon, and Philippians.

ZThe passages guoted in connection with this
discussion (Eph. 5:18-20; Ro. 12:11-13; I Thess. 5:16-22})
do net exemplify +the most specific attention Paul
direects to individual problems (see I Cor. 1:10-17;
531-13; Gal. 1:6-7; I Thess. 2:14=16) but they do
reflect difficulties in the communities 1o which they
are directed. For instance, at Iphesus there must have
been a problem of drinking, alt Rome, with continuing
enthusiasm for the faith, etc.

3Compare I Cor. 11:5 where women are spoken of
as provhesying and I Cor. 14:34 where they are told to
keep silent.

4The normative passages intended here are Ho. 1:5-6;
Il Cor. 3:4-6; Ro. 8:14-17; 8:26; I Cor. 2:12-13. The
words which make up these normative passages are nob
the essential, but, rather, the statements point to the
faith normss "But the Spirit himself intercedes for
us with sighs too deep for words" is nermative because
of what it expresses about how the Spirit operates,
not that the words which come in the Spirit are a norm.
No words come here, but "gighs too deep for words."
- %&0. 83526}
5 o 3 ~
see I Cor., 12-14,



CHAPTER IV

THE LATE PIRST CENTURY, EARLY SECOND
T

CENTURY CHURCH COMMUNITY

There is a distinct shift in the type of language
used in the Pastoral Ipistles to instruct the new churches
in the methods of recognizing the itrue men of God. Tor
the first time offices in the church receive basic
patterns, in terms of the way a person serving in one
role or another should act:

The saying is sure: If anyone aspires to the
office of bishop, he desires a noble task,.
Now a bishop must be above reproach, the
husband of one wife, temperate, sensible,
dignified, hospitable, an apt teacher, no
drunkard, not viclent, but gentle, not
quarrelsocme, and no lover of money. He must
manage his own household well, keeping his
children submissive and respectful in every
ways for if a man does not know how to
manage his own household, how can he care
for God's church: ie must not be a recent
convert, or he may be puffed up with concei’
and fall into the cendemnation of the devil;
moreover he must be well thought of by out-
siders, or he may fall into reproach and the
snare of the devil. (I Timothy 3:1-7)

For a bishop, as God's steward, must be
blameless; he must not be arrvogant or quick-
tempered or a drunkard or violent or greedy
for gain, but hospitable, a lover of goodness,
master of himself, upright, holy and self-
controlled; he must hold firm to the sure
wvord as taught, so he may be able 1o give
instruction in sound doctrine and also %o
confute those who contradict it. (Pitus 1:7-9)
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The analysis of the language used in the Pastoral
Zpistles and later in the Didache depends on some
rather subtle distinctions, but the writer of this
paper is of the opinion that they are nevertheless
significant. These passages reflect some of the
practical problems which were arising in the church
groups in terms of controlling the conduct of Christians
in the community to protect the welfare of all and to
guarantee gquality of leadership. Our position is not
to be critical of their approach, but rather to show
a wvariation from Acts and Faul in terms of the meaning
of the language used and the way in which the church
coultd intevrpret it.

The language here discussing the bishop is not
descriptive in the same sense as when Paul spoke of the
fruit of the Spirit (Galatians 5:22), but rather the
language 1s prescriptive. Tor Paul the given was the
facﬁ of a Christien living out of the Spirit of Christ
and the result was the possession of the qualities of
love, joy, etc. IFor the writer of Timothy, the given
was a man above reproach, the husband o¢f one wife,
temperate, sensible, etc, and the resullt was that this
man could rightly be called a bishop. The same criveria
for identifying the bishop is used in the Didache %o

distinguish the true prophet:



Now about the apostles and prophets: Act

in line with the gospel precept. WYelcome

every apostle on arriving, as if he were the
Lord. But he must not stay beyond one day.

in case of necessity, however, the next day

too. If he stays three days he is a false
prophet. On departing, an apostle must not
accept anything save sufficient food to carry
him $ill his next lodging. If he asks for 1
money, he is a false prophet. (Didache 11:3-6)"

¥hile a prophet is making ecstatic utterances,
you must not test or examine him. For

‘every sin will be Fforgiven,' but this

sin 'will not be forgiven." However, not
everybody making ecstatic utterances is a
proephet, but only if he behaves like the
Lord. I+t is by their conduct that the
false prophet and the (true) prophet can be
distinguished. Tor instance, if a prophet
marks out a table in the Spirit, he must
not eat from it. If he does, he is a false
prophet. (Didache 11:7-9)

Here the language appears to be descriptive in
nature by stating the characteristics of how long +the
true prophet remains in one community. Or in the
guote from Timothy, the statement that the bishop is
gentle and not gquarrelsome supplies information about
the bishop, but the thrust of the statement implies
that the bishop conforms to these patterns ox else,
and likewise in the case of the prophet in the Didache.
Cne is reminded of the paint sets with numbered pictures
and a certain set of colors which are to be used. The
object is to come up with a certain picture and if one

plays the game properly, bthen he works according to the

numbers and puts the right colors in the right sections
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until the complete picture contains the right shape

and color. The strength of the statements quoted above

lies in the fact that in the asdministration of the church

the right painting was the criteria for acceptance or
rejection of a certvain Christian.

Now you should welcome anyone who comes your

way and teaches you all we have been saying.

But if vhe teacher proves himself a renegade

and by teaching otherwise contradicts all this,
pay no attention to him. But is his beaching
furthers the Lord's righteousness and know-
ledge, welcome him as the Lord. (Didache 11:1-2)

This passage is followed immediately by the consideration

of the true prophet as one who remsins only two days;
it is not clear which received the most emphasis by the
local church directing its work by the Ilidache, but
the practical consideration of how long the prophet
stays certainly sounds easier to follow than the more
difficult decision as to whether or not the work of
the prophet or teacher further's the Lord's righteous-
ness and knowledge.

Concerning the extinction of the men of prophecy
in bhe second century church, Harnack's conclusion that
the prophetic powers became more and more identified

with the office of the bishop as the structursl nature

of the church became more concrete is generally accepted

]

In connection with this theory--as with any rival one-—-

the enigma of the historical question of finding a way

2
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to get behind the documents prevents proof of one
approach over amnother. It is not clear whether prophecy
was not taking place atv all when the Didache was written,
in the same way as the time of the disciples, or whether
the author of this church manual merely did not mention
the influence of the charismatic leaderss; his concern
was to comment on the structure of the local church and
help set the patterns to operate the work of extending
the faith through these definite structures.

The notable thing about the sources on the church
at the end of the first eentury and beginning of the
second century is thet the language is primarily
descriptive with the force of a prescripitive intent.

The Didache functions as a church manual to direct the
young churches and remind the older churches of the

way that the church program should be carried out. The
descriptive language servew a normative funetion; a
definite Gestalt is developing for the way that baptism,

the euchearist, teachers, and the law should be comprehended.
The emphasis of these documents does not center chiefly
around faith statements such as the ones which formed

3 The

the concern of the author of Acts and of Paul.
reason for this cannot be easily singled out. Ferhaps
the lessons of faith were so commonly known that emphasis

upon them was no longer necessary. Ferhaps the authors
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of our sources occupied themselves with other concerns
and the ministry wes continuing along the lines of
Yaul and the earlier disciples. But, actually, dis-
covering the reasons for the shif+v at the time of the
liidache and the Pastoral Epistles is not the relevant
question for our contemporary situa%iong4

Une additional comment must be made concerning
prescripltive language and the influence which it has
in the life of the community. In the tendency to turn
to authoritative statements for recognizing the true
man of God, for giving sanction to one person's efforts
and withholding approval of another person'$ work, patberns
are established to look for particular types of expression.
Une molds his clay pot and prays for God %o £ill it.
The question posed requires a certain answer. God
must £i1ll the pot with a certain liquid or God's
presence is not felt in the community. The principle
importance of studying the shift in language in the
Didache and the Pastoral Epistles 1s to be aware of
bhow much +the basis of approach ééiermines the type of
guestion asked and the itype of answers for which one
seeks, If the word of God is identified more and more
with specific structural patterns, if the man of God
must wear a certain clerical garb, then the clay pot
which is held up to be filled reguires a more and more

specialized type of liguid.
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leril C. Richardson (ed.), The Library of Christian
Classics, Yol. 1, Tarly Chrigtian Fathers (Philadelphia:
Westminster, 1953), p. 161-178.

zﬁdslf Harnack, The Mission and BExpansion of
Christianity in the First Three Centuries (New York:
Harper Torchbooks, 1961}, p. 342-346.

3§h@ comparison of the Bidache, Paul, and the book
of Acts here refers only to the actual texts with +the
minimum of speculation concerning the actual activity
to which the texts refer, The fact that the writer of
the Didache may not reflect the total situation in
its actuality was just mentioned, which is a historical
guestion no scholar (whose works I have read) has
answered conclusively.

4Th% problem of the countemporary situation is the
bulk of +the concern of Chapter VI.



CHAPTER V
HOW NORMS FUNCTION

Assuming that a parallel exists in the attri-
butes of the individual and the state as suggested
by Platopl the problem of meaningful interpretation of
the past of an individual can sharpen understanding of
the difficulties the historian encounters. HSuf-
fering the embarrassment of tripping on the sidewalk
only to discover that someone was watching is obviously
different from thinking back later with an idea of what
it is like to be embarrassed by such a mistake. Some-
thing is lost in the transmission; +the decision to make
one's pulse beat as rapidly as it did or to blush in
recollection of the event to recreate it is clearly
nonsensical. A study by concentration on the methods
of increasing the pulse beat'or by & lesson on "six
wvays to blush'™ contains little of the dynamic eof
embarrassment. The problem centers in the difference
between living through an event actively involved in
something at the time of ivs occurrence and, en the
other hand, hearing or formulating a report about wh&t
toek place.

As the time distance increases betltween an evend
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and the occasion when one recalls that event ideas about
the event come more to the fore and play a larger role
as the actual event is less and less decisive. There
is a definite comfort in allowing symbols to dominate:

The power of thought enables us to construct
symbols of things apart from the things them—
selves. This includes the ability. to make
a symbol, an idea of ourselves apart from our-
selves. DBecause the idea is so much more
comprehensible than the reality, the symbol
so much more stable than the fact, we learn
to identify ourselves with our idea of
ourselves o o » Social convention encourages
the fixity of the idea because the very
usefulness of symbols depends upon their
stability. Convention therefore encourages
him to associate his idea of himself with
equally abstract and symbolic roles and
stereotypes, since this will help him to form
an idea of himselg which will be definite
and intelligible.
Making decisions by a rule book never reqguires the same
resourcefulness demanded by facing life without rules.
H.I. Marrou suggests a paradox in education:
by the time the ethic and code of the society are
precisely delineated, sufficiently to be passed on 1o
the next generation or a neighboring culture, they are
necessarily removed from the growing edge of the culiure.
Bducation tries conbtinually to grasp the dynamic of the
gociety's direction of development which, by the defin-
ition of education, is always just beyond its grasp.

He sbates:

I must try to explode the modern myth that
Greek civilizabion achieved a harmonious
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synthesis between ‘racial beauty, the highest
arvistic perfection, and the most elevated
flights of speculative thought.' This ideal
of a fully~developed mind in a superb body
may not be entirely imaginary: it was at
least in Plato's mind when he was creating
his unforgettable young men . . . But it
must nevertheless be realized thabt if this
ideal was ever achieved, it could only have
been for a fleeting moment of unsvable
equilibrium between two opposite tendencies
which goul& only grow al each other's ex-
pense,

Bducation in & society which becomes lax in maintaining
the gquest for its ideal and rests more and more on

one code or set of ideas about the significant things
in the culture declines in effectiveness in terms of
influencing the life of the growing community.

Educatbion is & collective technique which a
society employs to instruct its youth in the
values and accomplishments of the civilization
within which it exists. I+ is therefore a
gecondary acbivity, subordinate to the life

of the civilization of its epitome. I say
‘normally' since irrational sccieties exist
which impose on their youth an absurd education
that has no relevance to life. In these

cases any real introduction to the culture

of the society takes place outside the offi-
cial educational channels. The result is a
certain time lag. A civilization must

achieve its true form before it can cregte

the education in which it is reflected.

Here education, resting more and more on one code or
set of ideas about the significant things in the culture,
declines in effectiveness in terms of the direction in
which the society grows.

Burning bridges behind oneself as one progresses

never is easy, but the old bridges never work in new
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situations. The requirements for strengbth and weakness
vary with each fresh demand. Imagine a contemporary
engineer providing exbtra supports for his bridges in the
same places which the bridges built for the horse and
buggy received stress, hoping to provide for the needs
of present day traffic thalt way.

Education which contents itself with passing on
the Homeric code to the Hellenistic society is dead.
First one must consider whether there are any things
worth handing down, and then, if they do apply, the
mevhods for transmitiing the norms. Plato is exasperated
with Homexr:

"Friend Homer, ' then we gay to him, 'if

vou are only in the second removed from trubth
in what you say of wvirtue, and not in the
third—--not an image maker or imitator--—and
if you are able to discern what pursuits
make men better or worse in private or
public life, tell us what State was ever
better governed by your help? The good
order of Lacedaemon is due to Lycurgus,
and many other cities grealt and small have
been similarly benefited by others, but
who says that you have been a good legis—
lator to them and have done them any good?
Italy and Sicily boast of Charondas, and there
is Solen who is renowned among us; but what
city has anything to say to ypu?' Is there
any c¢ity which he might name?
Plato, in questioning the tendency to pattern Greek
culture according to the code of Homer, really is asking

whether or not there are any norms in what Homer has

to say which contribute something to the demands of
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his contemporary situation. If Homer describes a
particular situation, if he reflects a certain culture
only, if he is two or three times removed from the
norms, if he is only second-rate imitation of reality,
then Plato's contemporaries need to quit detbtermining
their morals according to his codes. ILIf Homer does
say something about man more than describing one setting,
then later societies should be able to find help in read-
ing what he has to say, in using what he has 1o say
prescriptively.

Investigation of the Biblical concept of chronos
and kairos may help to illuminate the distinct way in
which +the Christian faith conceives of its past history.
The idea of kairos centers on one moment of +time which
is qualitatively different in such a way that is has
the power to transform other moments which follow. TFerx
example, the decision of the Israelites to enter inte
a covenantal relationship with Yahweh profoundly in-
fluences the later development of the natiow.

Moses went up to God, and the Lord called
to him out of the mountain saying, "Thus
vou shall say to the house of Jacob, and
tell the people of Israel: Tou have seen
what I did to the Hgyptians, and how I bore
vou on eagle's wings and brought you to
myself. Now therefore, if you will obey my
voice and keep my covenan®t, you shall be my
oWn yosse551on among all peoples; fLor all
the earth is mine, and you shall be to me a
kingdom of priests and a holy nation. These

are the words which 3 jba shall speak to the
children of Israel.' (Exodus 19:3-6)



The emotional impact for the lsraelites rising out of
their experience of God's revelation escapes concrete
expression in the covenant form, the covenant renewal
under Joshua only describes all +that Yahweh has done

for the community, yet the description is founded on

the faith that God does act and is concerned about man.

The momentum of this faith becomes the norm, imparting
meaning to the statements which man makes.

Enowledge of God exists only in so far as
there is a self-disclosure, a self-manifes-
tation of God, that is, in so far as there

is ‘'revelation' . . o The human doctrine of
God=-which is undoubtedly the doctrine of

the Church—-ig thus only legitimate, and

can only claim to be 'truth,' in so far as
the divine revelation-—-that which God teaches
about himself--is wvalidly expressed by it.
Thus Christian doctrine not only points

awvay from itself to the divine 'doctrine,’
i.e., to that which God Himself manifests

and teaches about Himself . . . The Apoestles,
the first teachers of the Christian community
know themselves 1o be witnesses to the divine
revelation. The divine revelation is not only
the basgis and content of their tesching,

but ig is its authorization; +their teaching
claims to be true and valid because, and in
so far as, the divine teaching itself is
accomplished in their teaching.6

Paul regards Abraham first from the standpoint
his faith. Only following +that come circumcision and
the prescribed methods fior the Israelite community to
show their response to God. In Homans Paul stabes:

Por what does the scripbure say? ‘'Abraham
believed God and it was reckoned to him

as righbteousness.'s . . e received circum-
cision as & sign or seal of the righiteousness
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which he had by faith while he was still
uncircumcised, (Romans 4:3, 11)

Once the moment of kairos begins to work itself out in
chronos, or the movement in time, then man's expression
of the kairos event must become descriptive. Let us
recall FPaul's description in Galatians 5:22 concerning
what takes place when a man receives bthe Spirit (the
moment of kaires) and comes into contact with Christians

in the community (in chromosj. Kaires includes the

realization of & norm; when this norm is related +o
specific situations it must be done descripitively.

The relationship between God and man and
between man and God is not of such a kind
that doctrine can adequately express itls
abstract formulags . . . LIt is not a timeless
or static relation arising from the world

of ideas——and only for such is doctrine an
adequate form: rather the relation is an.
event, and hence narration is the proper
form to describe it. The decisive word-
form in the language of the Bible is not the
substantive, as in Greek, but the verb,

the word of action.

When Plato places Homer on the table to investi-
gate whether anything Homer ever said applies to his
contemporaries, in specific governments, he is searching
for the answer to the question, "Are there any norms
in Homer?" Transmitting the Homeric ethic without
being conscious of such norms, even supposing that they
exist, never will effect government or any other aspect

of the life.
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Biblical faith is grounded on the conviction that
there have been moments of kairos which do significantly
affect laver cultures. The chronos of the formation of
the covenant descripbtively expresses man's realization
of the kaires event. However, it is crucial to maintain
sensitivity to where the Bible speaks in normative language,
that is, where it point to the revelation of God, and
where the Bible is describing the response in a particular
situation.

Unless an awareness of the verity of +the norms
remains at the center of the community life shaping
the course of decisions about the directvion in which
the community is moving, then the decisions concentrate
increasingly upon the methods to recreate the situation
of the original event. In terms already stated in this
paper, ene works to increase the pulse beat, argues
about the +type of clay pot necessary to receive God's
liguid, depends more and more on the rule beook, until
the rvesult is an educational system with no influence
on the community, & warrior ethic which no longer applies,
or concepbions of +the prophet as the channel of +the power
of bthe Holy Spirit which become beogged down by standards

of conforming or not conforming to a distinct Gestalb.
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i@niy the validity of transferring the characteristics

from one to the other is implied here, not the particular
pabtern which Flato follows:

I will tell you, I replied; justice, which

is the subject of our enguiry is, as you know,

sometimes spoken of as the virtue of an

individual and sometimes as the viritue of

a sbate . o « I propse therefore that we

enquire intbto the nature of justice and in-

justice, first as they appear in the state,

and secondly in the individual, proceeding

from the greater to the lesser and comparing

them. Republic, Book II, Lines 368-369)

2Al&n W. Watts, The Way of Zen (Vintage Books:
New York, 1965), p. 119-120, 122.

jﬁ. I. Marrou, A History of Education in Antiquity
(New York: iMMentor Books, 1964}, p. T3,

4o -
ibid., p. x=iii.

®Plato, Republic, ook 10, Lines 599-600.

6Heiﬁrich Emil Brunner, The Christbian Doctrine of
God (Philadelphia: VWesbtminster, 1950}, »p. L1l4-15,

[ethedtheny

7§eiﬁrich Emil Brunner, fThe Divine-Human Encounter
(Philadelphia: VWestminster, 1943), p. 47.




CHAPTER VI

DESCRIPTION TODAY

At the close of a superb performance the
renowned organist silences the applauding audience to
announce +that he would like to do something a little
unusual for his final number of +the concert. A member
of the audience has placed in a sealed envelope on music
paper one melody line which will now serve as the theme
for an extemporaneous composition. He eopens the emvelope,
places the theme before him on the organ, and plays the
theme through once. Fiflteen seconds of silence. Eyes
fixed on the performer watch the organist adjust the
stops. The music begins with repetition of the theme
and continues through modulations and tempo changes for
ten minutes. Had one not witnessed his vecent reception
of the theme, one would have been unable to detect any
difference in the quality of the piece from that of any
of +the other contemporary compositions of the progran.
The suspense made this ome different. A4l every moment
the artist poured all of his btalent inte the composition,
actively held in tension the recollection of what he had
played, and projected his thoughits to the development of

the +theme +that would best follow the notes which he
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now played. He modulated to the original key, restated
the theme and brought his composition to a close in a
series of scale passages and final restatement of the
thene.

The qualities exhibited by this musician resemble
those possessed by the person who i1s unwilling to pattern
his life after the past, who instead has the courage to
rely upon his itraining and talents to express his thoughts
--musical or otherwise-~in a fresh form which rests on
his creative ability. Certainly the musician depends
on his musical training, sikills that he has developed

)

over a long period of time; +the indiwvidual has a certain
degree of maturity stemming from growth in past exper-
iences. Kach must have the courage to place his unique
expression before the public and stand in the confidence
that his insights are important for being just that. The
person who is willing to take his insights from the
past, his training, and his creative ability and through
them cope in his unique way with the demands which each
day brings is the person who stimulates and excites
others to do the same. The simple but profound fact
is that through this process both grow. Paul says:

For 1 long to see you, that I may impart to

you some spiritual gift to strengthen you,

that is, that we may be mutually encouraged

by each other's faith, both yours and mine.
(Romans 1:11)
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bvangelism today has moved beyond the point of
coercing another through fear of the after life or +the
aathari%y ef the church. Ne man can decide for another
whether he should be open toc the Christian faith, some
other religion, or no religion at all. The decision
of faith to search for the norms underlying the Christian
expression in the New Testament and te recognize the
dynamic of the experience of men like Paul whe were
converted (i.e., turned around) by some element of mystery
which we cannot graph, remains an individual one.

For the New Testament community the forms of
prophecy which are described take place in a cultursasl
setting where prophecy was a common @h@nemen@nal
True, the New Testament prophecy waried significantly
from pagan aracles,g but the community of believers
did not have the substantiation of historical retro-
spection to justify their recognition of one man as a
true prophet, and the next man as a false prophet.
Descriptions of the prophet which for us today seem
unusual, so strange that we cannot rebuild completely
what was taking place, were meaningful expressions for
the early church community, just as in the 0ld Testanment
the covenantal relationship was grounded in a cultural
understanding of what formed the constituent parts ef

the covenant.
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Wherever descriptive statements about the faith
blend with familiar forms of speech or expression of the
culture the decision as to which statement contains the
most truth becomes more difficult to make. Cne depends
much more readily upon the proven descriptions of the
solutions to problems of the past. The guestion in the
case of +the Didache reduces to this: which determined
more, looking for one whe was "furthering +the Lord's
righteousness and knowledge,® or the concrete statement
of recognition by a prescribed Gestal‘t?4

A further complication for our situation is the
fact that due to the variety of modes of thinking, the
wide diversity of cultures, the same descriptive state-
ments never could suffice in the same way in which the
statement of the covenant expressed meaning for the
comparatively tightly-knit Israelite community, or
descriptions of the prophet for the community of the
early church, in spite of their hetefegeneous character-
istics.

This paper concludes, then, not with a signpost
approach saying, "these are the places one might go
to find God manifest,” bub rather with a challenge—-
a challenge to search for expanding concepbtions of
the norms and to express faith in the descriptions today

which one considers auvthentic.
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1. . o D . I
Delling, VWorship in the New Testament, p. 27.

2. . - . .
He A. Guy, New Testament Prophecys Its Origin

and Significance (London: Hpworth Press, 1947), p. 78.

339 W. Anderson, Understanding the 0ld Testament,

54

48@@ pp. 28-29 above.
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