W Illinois Wesleyan University

Digital Commons @ IWU

Honors Projects Sociology and Anthropology

1966

A look at the Protestant Church in the city

David J. Hauman
Illinois Wesleyan University

Follow this and additional works at: https://digitalcommons.iwu.edu/socanth honproj

b Part of the Sociology Commons

Recommended Citation
Hauman, David J., "A look at the Protestant Church in the city" (1966). Honors Projects. 30.
https://digitalcommons.iwu.edu/socanth honproj/30

This Article is protected by copyright and/or related rights. It has been brought to you by Digital
Commons @ IWU with permission from the rights-holder(s). You are free to use this material in any
way that is permitted by the copyright and related rights legislation that applies to your use. For
other uses you need to obtain permission from the rights-holder(s) directly, unless additional rights
are indicated by a Creative Commons license in the record and/ or on the work itself. This material
has been accepted for inclusion by Faculty at Illinois Wesleyan University. For more information,
please contact digitalcommons@iwu.edu.

© Copyright is owned by the author of this document.


http://www.iwu.edu/
http://www.iwu.edu/
https://digitalcommons.iwu.edu/
https://digitalcommons.iwu.edu/socanth_honproj
https://digitalcommons.iwu.edu/socanth
https://digitalcommons.iwu.edu/socanth_honproj?utm_source=digitalcommons.iwu.edu%2Fsocanth_honproj%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/416?utm_source=digitalcommons.iwu.edu%2Fsocanth_honproj%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://digitalcommons.iwu.edu/socanth_honproj/30?utm_source=digitalcommons.iwu.edu%2Fsocanth_honproj%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:digitalcommons@iwu.edu

A LOOK AT THE PROTESTANT CHURCH
i :

IN THE CITY

[ R e —

by

David J. Hauman

|

Submitted for Honors Work
In the Department of Sociology
I1linois Wesleyan University
Bloomington, Illinois
1966

BUCK MEMORIAL LIBRARY
ILLINOIS WESLEYAN UBIVERSTY

ARCHIVES
26/.83
372 L



Accepted by the Department of Sociology of Illinois Wesleyan
University in fulfillment of the requirement for departmental

honors.

oy

Project Advisor



The City

And this is a city
In name but in deed
It is a pack of people
That seek after meed (profit).
For officers and all
Do seek their own gain
But for the wealth of the €Gommons
Not one taketh pain.
And hell without order
I may it well call
Where every man is for himself
And no man for all.

Robert Crowley
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A LOOK AT THE PROTESTANT CHURGH

IN THE CITY
Preface

"The rdse of urban civilization and the

collapse of traditdonal religion are the

two main hallmarks of our era and are

closely related movements." 1

It is a peculiar set of circumstances when the founder of an

institution is ultimately maimed or destroyed by that very institution.
Yet this is the difficult situation the urban church finds ibself in
today. Now, more than ever before, due to the centrality and immensity
of the city, the church has the potential to reach the masses. And
yet, it seems like the masses were mever farther removed. Through
neglect and the lack of positive action the church may sink into‘the

well-known urban  anonymity, or it may rise to the occéiéion and

make 1ts Saviour a relevant and dynamic force in the lives of people.

It is the purpose of this study to explore some of the numerous
facets of the church dn the city and more especlally the inner-city.
Irite, though it may be, it should be stated that it would be utterly
impossible to cover every aspect of this problem. Instead, the author
wishes only to touch on a few chosen subjects’in hopes that this
will spark interestedAreaders to further investigation. The magnitude
of the problem is immense and could not possibly be covered in one

paper, or in one volume.

At the outset of this investigation, no thought was given to angt
possible solution to the problem. Yet as data and opinions were gathered



and accumulatked, an idea developed. This idea is presented in its
embé@Yonic state later in the paper. It should be understood that
not in any way is this a definitive suggestion for the church. Rather

it is only one mode of thinking which may be carried further by others.

Before starting the paper, allow me to extend a word of gratitude
to Dr. Paul Miller, Dr. Max Pape, Dr. Richard Stegner and Dr. Jerry
Stone for their help and encouragement. Also, allow me to thank my room-
make Roy Hawkins for giving me many hours of solitude and quiet which

were necessary in the wrilting of this paper.



A LOOK AT THE PROTESTANT CHURCH

IN THE CITY

I. INTRCDUCTION
"If secularization designates the content of

man's coming of age, urbanization describes
the context in which it is occurring." 1

A, The Urbanization Process

Beyond anyone?s serious doubt, America is becoming an urbanized
country., The U.S, censﬂs figures point out that at the time of the
American Revolution nine out of every ten Americans lived on the farm.
In 1959, the rural populabtion had fallen to 11.5%.2 During the LO's
andeO‘s, urbanization was accelerated until by 1960 "39 of the 50
stéﬂes had more than half of fheir population living in cities."3

According to anobher source, "where there was one urban resident in

1900, there are three today."

Not only are the urban residents becoming more numerous but the
cities themselves, are increasing.

"Fifty years agip there were approximately 800
communities of 5,000 population and above in

thenlUnited Sdates. By 1910 the figure had risen to 1,200.
More than 600 cities had been added by the end of the
second decade, Over the half-century period:

gain ef several hundred additional communities

each decade accounts for the present astounding

total of 2,431 cities." 5

"Clearly, in recent decades metropolitan areas have come to be
the characteristic dwelling place for Americans.”6 If the church is to
survive, and if the belief in Jesus as the Christ is to continue
through the church, the church must find a way to speak to the urban

masses, Jesus went to the cities because this was where the people were.

In the Methodist tradition, John Wesley went where the people were.



Today tae church is again to make the smme move (to the people)

and for the same reasons.

Bs Secularization, Alienation and the Increased Religlous Needs

Elizabeth Nottingham points out that due to the increased stresses
of urben life, a need for religion is heightened, not weakened.7
This 1s true in the suburbs as wel. as the %%g? but more so in the slum.
The nighest concentratlion of minority groups is found in this core city
or inner-city. And to them, religion 1s even more imporbtant. "To
members of minority ebhnic groups, the church vrobably provides some .
compensation for inferior social status in the urban society as a whole.“c
Therefore, religion, or more particularly Christianity, may be viewed as
a very important meams to deal with stre;s of any kind, and in this

situation, the stresses of uroban living.

The need for urban church remewal is recognizea widely and from
both sides of the sacred-secular fence, A geminary text states taet
Mirban cavrch trends since the turn of the century reveal that Protestantism
is in danger of losing the city. As a whole, church memwership appears

10
generally static or modestly increasinga! And from the secular side:
. n
"Throughout tihe modern world, urbglzation is accompanied
by some separation of institutionalized religion
Zrom other spheres of activity. This tread is
particularly clear in Amerlcan urban regions where traditional
religion is alghly compartmentalizsda as a result of an
unparallelled division of Labor in the community." 11

People are feeling the need for a relevant church ministry in
the cities. Even officials and city pianners are puzzled and dismayed
by the "something missingh

Strictly secuﬁu& means are not adequate bo £ill all thke needs of urban

lifes Perhaps this is best illustrated by a guotation that Daniel



Seligman uses from a student of New York's slums. He says:
"Bnce upon a time, we thought that if we could
only get our problem families out of those
dreadfnl slums, then papa would stop taking dope,
mamsa.
stoe carrying a xnife. Well, we've got them in a
nice apartment with modern kitchens ana a recreation
center. And they're the same unch of bastards
they always were.t 12
Man cannot look entirely teo himseif for his salvation. And likewise,
he cennot ulvimately solwe all of the ills of the city by strictly

secular means,

C. The Place of Metinodism
So far, we have been consldering Protestant Christianity in general,
Now we must vlew the situathon for just a moment as it relates to Methodism.
Where do Methodists stand in Christlanity'!s losing eattle for the city?
Bluntly, they're right in the middle. Methodism is to the renewal of
the urban church as Martin Lubther was to the Protestant Reformation.
And fortunatély this is being recognized by pearts of the Metiodist
Church.
"1t nas been said around tne naticn that the Methodists,
having more city churches than any other Protestant
denomination, would either make or break the drive
to get the Christian ministry alive again in the
great clties. 13
Methoddsm is peginning to rea.ize 1ts place and 1s beginnim)to react

tarough its MUST program and its annual conferences on Urban life,

but it has a long way to go.

D, The Need for a Sociologicsl Study
The need Zor a cooperation bstween scciology and religion to
solve the problems of the city and the city church is great indeed.

Too long has the church been - ..vy = jealous of soclology and sociology



gméﬁétz@'ﬁtw‘}’ oF

wapewshine.$e the church. Protestantism grew up in the cities just

as the cites grew up themselves, without planning or organization.

And now Protestanism, like the city, finds itself unable to cope with
its pr'ololems,.;l}—L New techniques seem to take forever to evolwe. And
worthy experiméntal projects atbract little attention.15 Is it any
wonder that the city church is in such a state? One source sums up

the need very nicely; "TLack of adequate sociological knowledge of
parish work appears to produce many blunders. Such ignorance underlies
repeated mistakes inesss" o and then the author makes a listing of the

ills.

No longer need there be any tension between science and religiom.
Indeed, if religion is valld, there never was a needéwAgézgéiogy can
be an extremely useful tool for the pastor. And the day when "intellectuals"
claim that religion was all but dead and that all of humanity!s
ills could be cured by objective science is long gone.17 As one
sociologist has stated, "this polar tension between other-worldly
and this worldly, radical and conservative tendencies..., makes it
(religion) a fgscinating and exceedingly complicated study for the
sociologist."l ‘The wderlying purpose of thils paper is to take a

soclological look at the problems of the urban church, and to suggest one

possible solution.



IT. RELIGIOUS INFLUENCES ON THE CITY:
A HISTORICAL APPROAGE

"Every feature of the early city revealed the

belflef that men was created for no other purpose

than to magnify and serve his gods. Inat was the

tity's ultimate
A. Prehistory

From its conception, the clty was the home of gods. ”Sinc?
religion was the dominate force 1n men's lives in early antiquity...
the cities were in fact theocratic socleties and centers of cult worskip,
presided over by priests.“2 Here was man's worshilp center, dere was
where his ideals were formed and formallzed. Here was the god's home
on earth. We loox at the Irncas with thelr god~kings and their huge temples.
In Egypt we Iind the same social structure. Anc on the Indus River
in Cnina, agsin we find theocratic government sponsoring the formation
of cities.3
B. Graeco-Roman Period
Venturing into the recorded histery of Greece and Roms and Mesopo~

tamia, we find that religious bodies held tremendous power over the
cities. The remmants of the Greek temples stand aé a tribute to taeir
belelf in Gods and the place they occupied in urban 1ife., <“he great
Parthenon in Athehs stands in part today as a trlbute to the clby's
patron goddess, Although weakened somewhat by the power of the
Principate, religion was still of impor®ance in the Roman Empire, and

especially in Rome itself. ~ Rome, while it served as the center of

the empire, also served as the center of religlous cults and sects.

_ “tha?
In Mesopotamia, 1t seemed ;ike»everyone belonged to some

tempie or its gods and dia labor Sor them. In fact the basis of
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"citizenship" was this religious affiliation. Despite the power of the
king, the cities were still religious strongholds with more priests than
ever before. So strong were the relgious influences that the dis-
tinctions between the sacred and the secular aspects of life were almost
beyond perception,6
G. Early Ghristian Era
And, oddly enough, where did early Christianity find its
strongest adherents other than the cities like Jerusalem, Ephesus,
Corinth, Athens, Thessaly, and Rome. It was the city thet was Chist-
ianized first and not the countrykide. "In the Graeco-Roman western
world Christianity was at first an urban phenomenon, The countryside
long remained pagan,».‘s"7 Not until the fifth century with the
founding of monasticism and the parish concept did Christianity take
on the rural symbolism and conceptualism that it still retains today.8
D, The Middle-ages
J There seems to be some amblvalence of opinions concerning

the church and the city in the middle-ages. On the one hand the Roman
Church had a vested interest in fuedalism and was not particularily
happy about the rise of the fortified cities« Besides, it frowned on the
practice of usuary which was an inbegral part of the urban economic
lifei( And on the other hand, Ghristianity proved to be a rather large
influence in dissolving clan associations and thereby became important
in the_founding of cities.lg One might agree with Lewis Mumford
and his conclusion:

"In a very definite sense, despite its manifold

origins and its ambivalent results, the medieval

city in Europe may be described as a collective

structure whose main purpose was the lkving of
a Christian life " 11



Then, from the Middle-ages to the present, the church has looked
at the city from a changing point of view, Perhaps more so in America .
than in Rurope, the city began to be looked upon as a dirty piace
to live, Many rural parishoners heard the repeated sermon theme concern-
ing the wicked, evil citys "GCity people" were looked upon with suspicion,
And in the back of many a rural mind were images of sinful, corrupt,
lewd and thoroughly evil city dwellers being punlshed in the eternal
fires of Hellnlz Is 1t any wonder that the church has such a Herculean
task before it to recapturé the cites? Not only must the church

change its symbolism to fit the urban environment, but it must recon-

ceptualize i1ts whole attitude toward the city«

E. The Modern Period: Some of its Problems

Aristotle has sald, "the city came into being for the sake of
life, and continued in being for the sake of the good life."13
After this extremely brief historical background, and before we begin
the body of the paper, lit us very quickly survey some of the aspects

of contemporary‘urban living and their concomitants to the city

church, and "the good life."

When a family moves to the city, or for that matter when a familyy
begins in a city, there are likely to be many shifts of residence
as the family's size and income rgse and falls This puts pressure on
the church to make its contacts and to affect results in a sometimes
extremely short time-span. Nolonger does‘it have generation after
generation as it did in the rural parish. Now it must reach people who
might literally be here today and gone tomorrow.uL Although population
shift is here mentioned in personal terms, ie. dealing with a single

family, this phenomenan takes on even more implicatlons when

numbers of famili®s are invovled all of which are of the same minority
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group. (This will be discussed later in the paper.)

Huge apartment complexes and public housing projects aave changed
the church also. These institutions provide the church wlta large
numbers of peoplie within easy distance of the church, but tais
advantage is countered by the doorman and the "limited access" pro-
cedures of many apartment bulldings and the repugnance for_grganized
religion by many of the occupants of the housing projeots,L)

Ada to the 1list of 11ls the criss-crossing matrix of high-wsys,
tollways, and freewayse These plus the man made obstacles
centers, vrain yards, and huge public bulldings and whe natural ob-

seament
stacles of streams, lakes, hills, and valleys &&& a city 2

into numberous parts, some of which are too small even to support
a traditional clurch, ut which the church must reach if it is to

be true o itself.

In addition to, or perhaps bescause of, the above, the church
seems te be losing any prestige and influence 1t nay have had in former
days, Of course many would question this. But as Stuart Queen writes,
",ee the church is comlng to mean Zess and less in moderan society
and zed g8Fve less and less as a core of community orgamization.”l7
Happily, the leaders althoggh utterly perplexed, are not unaware
of the situation. As one text put iv "the rise of the modern city
hes greatly complicated the task of prganized religlon. Though mllllouns
of people live cloigr together today, mere people are further from God

than ever before.t After the Watts riots of last summer Bishop

Gerald Kennedy of the Methodist Church rebuked the church'!s "head over



heels" rush to the suburbs and the corresponding lack of effort in
: 19
the slums and ghettos.

"The rapid growth of cities has induced a state
of crises and confusion among Protestants. +.»
frankly, Protestantism has been caught napping and
apparent disorder has entered the ranks of the
denominations. «s<+Hardly a local congregation or

a oonpil a community escaped the disturbing influence of

' the crises and the result is a stunned, floundering

and confused church, .., Caught in the throes of
so great an urban metamorphasis, Protestantism
is trying desperately to muddle through." 20

It is the opinion of the author that the church can no longer afford
to simply "muddle through', It must put all of its forces to work
at the task of analysing and organizing, In effect, there needs to

be a new reformation.

11



IiT. URBAN SOCLO-RELLIG:OUS PHENCMENA
OF TdE INNER CITY

"Urban religion, therefore, is a study in contrasts;

more slowly than the economic and political spheres,

it 1s involved in readjusting once deminant values

and organizations to the complex cvltural and

ecological changes of modern wban regions." 1
A. The Church

Perhaps the most obvious of all new fachbs concerning the American

© city is the urban dweller's f&&t need to escape the cilty. It seems as
. if he considers the city only a place to work and certainly not a place

in whick to live. And when the pecple (or at least certain sections

of people) move out, the church moves out also. As Lyie Schaller comments

in his Planning for Protestantism in Urban America "the exodus of
stable, home-owning, middle-class Zamilies to the suburbs usually is
cited as the prime caume! of Inner city church problems.2 This one
sectlon of the population forms the core of lay-leadership in the
typical Protestant chwgpch. Qnce it moves to tae suburbs, the "powers

That e have moved to the suburbs and in most cases 1t'!s only a matter

of time before the church moves also.

William H. Whyte, Jr; notes "people are no longer drawn inward
toward the center but outward to the new shopping center. Los Angﬁﬂ%,
which has sometlmes been called 100 stburbs in seazrcn of a city shows
the pattern at its most extreme ....“3 Cnce a significant portion
of members and leaders in a city shurch are suburban-oriented, the
church is faced with a severe problem. The problem is so immense
1t almost forms a split personality in the congregation. Some ;;;;
taat they should move the nullding te where the majority of the members

reside., Others feel thav it is their Christian duty to xeep thelr building
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where it is in order to serve the neighborhodd as well as the members
of the church, Ross W. Sanderson states the problem veryconcisely:

"Sometimes a church with a good building finds

its membership living so far away and its pattern

of 1life so inflexible that it cannot continue

to make effectlive use of its historic site. In

such cases a radical new beginning becomes necessary." L

There are certain ecomomic aspects which make a move to the suburbs

very attractives It is well knowm that real estate values in the core
of a city often reach astronomical proportions. Hence the slte of a
church may sometimes reach into the six figures brackett, It is more
than a little temptation to sell the churﬁhﬁs property to a business
firm and then use its ample equity in starting a suburban church where
it will have smooth financial sailing in the future. Fortunately,
some denominations, notably the Methodists, have recognized this trend
and have consldered its ulbtimate consequences. As the major denominations
shift their #mphasis and facilibies to the suburbs, the inner-city is
splritually left high and dry, To site just one éxample, in Boston

five Methodist churches wemain within the inner-city, five others have

closed down or taken the suburban move in the last decade,

The suburban move, although it comprises a large share of the
religious problems of the inner-city, is not the only difficulty with
church work in these regions. The core city literally defiles traditional
concepts of church works This #s somewhat of a paradox for as Shippey
points out, the area is the focus of transportation facilities and furnishes
a position of Yhigh visibility" yet a sucessful ministry is éxtremely‘
hard to come by,7 As a result of the failure, the inner-city becomes

a fertile "breeding-grounds of religious experiments hy migratory
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or unadjusted lower class persons." TWe shall view some of these

experiments later.

Elizabeth Nottingham has commented, "historical evidence
indicates that new religious momements are best able to make a lasting
imprint on human societies if they are born when civilizations are
in turmoil."9 Into the turmoil of the modern city, numerous types of
churches arise. Some, mainly sponsored by the established denominations,
strive to meet the people'!s secular needs. Others look upon themselves
as home missions. And still others are composed of sects and cults
which are literally here today and gone tomorrow. In this section,

I would like to look more closely &bt these three types of churches:

the institutional church, the mission and the sects and cults.

The institutional church is nearly always supporteéd by an es-
tablished denomination. Their purpose, originally was to combine am
evangelistic ministry with some very practical services. Among these
services are literacy courses, maternity schools, hygiene classes, and
first aid classes. In short, the church took upon itself the obligatibns
to at least expose some of the underprivéledgefﬁ?LgEQorgg@;tiéshwhich
they would have otherwise never had access. This is a laudable ideal,
but as ideals usually turn out, it has become somewhat corrupted.
Religion began to play a smaller and smaller part. Fredrick Shippey
states it nicely:

"Though the institutional church type is now
definitely established in the city, there are
some projects were a progressive de-dmphasis
upon religious minisbry has redeced the work to
scarcely more than a social-service center.

Religion has been neglected to a remote corner of the
program and rendered but token effort.!" 10
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Another laughable example comes from Mr. Andrew Mackerel, a
fictitious pastor of tke People!s Iiberal Church of Avalon, Copnnecticut.

This is his discription of his church:

HOuI-
chureh in America. It has 5 rooms and 2 baths
downstalrs-~dining ares, kitchen, and 3 parlors for
commlttee and group meeting.... Upstairs is one
hmh?ﬁﬁgé all-purpose interior, divisible into different
sized components by means of sliding walls and
convertible into an auditorium for putting on
plays, a gymnasium for athletics, and a balklroom
for dances. There is a small worship area at
one end... in back of this building is a newly
erected clinic, with medical and neuro-psychiatric
wings, both indefinisely expandable. Thus People's
Iiberal is a church designed to meet the needs of
today, and to serve the whole man." 11

Although one must be quick to add that this is not the unbreakable rule
of institutional churches, it has to be admitted that it is the over-

riding tendency.

The mission church is almost entirely limited to the downtown area.

Usually it is surrounded by slums and severely deteriorated neighborhoods-

As will be mentioned later, Protestant churches flee from such area.. to
move to the more comfortable climate of the suburb. This leaves the
abandoned inhabitants with a religious vacuum. And just as "nature
abhors a vacuum" so do people abhor no religioﬁ whatsoever, hence

the mission. It seems that people wish to have a second-class church

than no church at all, so then the mission's main obfective is to serve
' 12

the people of extremely limited economic and cultural status.

Although sects and cults could be differentiated, for the puposes

of this paper, they will be considered a singular phenomena. Sects
_and cults abe found vi;tually always within the large metropolitan area.
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The reasons behind their existence are legion. According to one authoriiy,
messianic cults arise whene¥er there is a%lear contrast between "the do-
mands of the people anc the needs of their society on the one nand, an&j
action determined from 'above'! by the clerical hierarchy on the other."LS
This would seem to be one explanation in urban America. Also a large
share is due to the sense of anomie which a persor feels having just arrived
in a city. Since anomie is a fertile breeding ground for new and agusual.y
untraditional ideas, it i§ dittle wonder that it would also give rise
to new forms of rel:Lg:Lon.;5 liost of the recruits come from rural
hackgrounds and feel thoroughly estranged
16
life,
Usuelly tals same section of rural-urbar immigrents nas a low

educational and socio-economic level. Because of thls the cults and
sects tend to be highly emotionsal and usualiy having a very "fuwidamentall
faith. They seek to sepgrate themselves from the staid and complg%?ent
caurches which they view as having "fallen awayﬁ and bbackfii;gi;%" to
tae Tnere is
a strong emphasis on a personal religion . and bureabracies and any
terdency to oecome organized is looked upon with Suspicion.17 The
paradox of the cult is that its only chance for survival is that
very organization waicl it despises. As Elizabeth Nottinghsam states
ib:

"In she madern American metropolis, as in Rome,

there are many cuits mhichk spring up anc flourish

oriefly, only to wither and die. Those which suxrvive

are likeliy to have had at their core a relativley

strong organizaticr and to have develoved it along
current American denominational lines.! 18



’_I
-~

With this organization it is merely a personality cult which survives as
long as the personﬂgity survives. Lf it developes a sustairing organ-
ization, it too has betrayed ius original ideals. It also has become -

one of the denominations it at one time coeimed to be so wickad.

©egamy . . . .
Now tha®s we have briefly bveew acguainted witi some of the more

unisual species in the urban-church zoo, let us take a look at une
traditionai church #n its urkan cenbter. To say the least, not only is
the urban church surrounded by tall secugﬂﬁ'buildings, it is also
surrounded by tall mountains of problems. In ukbis sectlon, we wWirl
cover: the church plant, personel, budget, congregational size,

and the proolem 6f carrying on an effective evangelistic program in tne

urban context.

Rignt at the beginning the urben chwrch i1s faced with the probleir.
of where i1t is going to meet. Real estate values soar as the prowerty
gets closer to the center of the city. It is more than a Iittle
temptation to sell the vproperty and make the suburban move. A well
known fact in elierical circles is bthat laymen will work harder snd dig
deeper for a bulleing campaign than any other type of financial
program.l9 But tne high cost of building coﬁpled with the astronomlcal
costs of land, dampens even the most ardent spirits when it comes

.0 puilding in the city.

Eence Christianity finds itself on tine outside looking in Go the

N

civy. Sometimes, after a move to the suburbs, a church acvelopes a con-
gregational guilt complex, feeling that perheps indeed, its true paace
was in the city. Or as more often is the case, the denomination comes

up with a guilt complex and decildes to re~enter the city. I either case
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the party is confronted with the staggering problem of a meeting piace,
In many instances this takes the form of a store front church. This con-
cept is fairly new and in at least one authority's opinion is "has an
import;gt and legitimate role in Protestantism®s re-entry into the inner
city.™

The stopefront church was originally Jjust what its name implies.
The congregation obtains a commerical building and remodels the interior
(usually only slightly for financial resons) and calls the structure
its "church", Certainly this is radical break from the traditional
and, as could be expected it has some soclo-psychological concomitants.
If it appears to the congregation that the storefront will be the permanent
home of the church, an ailr of defeatism soon becomes apparent. Yet,
on the other hand if they feel that the storefront is only the start
of a growing chmrch and only the beginning to bigger and better things,
then the storefront is viewed by both the congregation and the denomination
as an invaluable tool.21

Thus, the storefront church, if used properly, has a number of
advabtages. Its cost is comparatively low and this is exfremely
important in inmer-city work. Because of the building's former ise,
its interior is flexible and may be used in a variety of ways with a
minimum of remodeling. The storefront idea is mobile. If due to a pop-
ulation shift, or some other soclal phenomena, the church is left
without a congregation, the "church" can easily be moved to another
location. The storefront church proves to be extremely accessibile to

the entire neighborhood, and because of this accessibility it also proves



To be quite familiar to the inhabitants. Becawge of this and ibs
rather informal atmosphere, it ercourages newcomers tc mix with the
congregation and pyrovides a form of intimacy which canrot be found in
traditional churches. And finaily, because of the building itself,
the storefront cauvrches tend to have a progrim centered operation
2

as opposed to a bullding centered operanion.L

Yet with all these advantages, the storefront concept is not
without favlt. Perhaps its worst limitation is the image it presents
to the commuwity. A converted store may not oe the most appealing
aspect of eny evangelistic campeign. Youth work is aampereo becasue
of tlie lack of any adequate facilities for athletics. The congregational
growth is limited bto the wuilding and becasue orf the congested nature
of tke neighbo:r’hcodJ there is Zittle opportunity to move -into a larger
site. The atmosphere for worship is strained or nearly non-existant
if one is conditiored to & more traditional chuvrch sanctuary. And Zinally,
the sympoiism entailed in a storefront church proves distabtelul
bo the occupants of the neighborihood. They are surrounded by their
povervy and squalor and wculd usually wish to get out of this bligntea
condition through their religion if nothing else.23

One of the mos®t cruclal issues in irner-ciSy church work, if notb
the most crucidzl issue ic thet of staff. IyleE. Schallier confirms tais
opinion?u Yet here again, the church in the inmer-city is stymied. As»
Schaller poants out "the number of pald staff members in a locel church

is determined primarily by the finangial resources of the membership
25

ranter thar the need or by the number of members.! L. actuslity

the inner-city always has the need and in a large porportion of the

times the greater potential membersie, but because of the limited
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economic status of the inhabitants, they are unable to afford either the

quality nw the quantity of staff they desperately need.

The difference in staffs is only too clear when comparing the
inner-city church with the suburban shurch. The slum areas have an
average of one congregation for every L-500 people, while the suburbs
have a ratio of one congregation for every 1,000 residents. This seems
to give the inner-city the appearance of being almost "over churched" yet
when we take into account resident-paid staff ratios the picture changes
radically. The suburbs had one full time staff member to every 700
residents. In the inner-city this ratio drastically fa%és to one

full time staff member to every 2,000to 3,000residents. Obviously,

this is not enough.

Schaller suggests that to adequately cover the wants of tke slum
residents, there would need to be one full-time clergymen to every
1,200 to 1,500 residents. This he considers to be the bare minimum. To
adequately provide leadership for their needs, a ratio of 1:3080 is
suggested.27 This radical change is needed because of the extreme lack
of lay-leadership which is related to the suburban move mentioned
above. Shippey sugg;gts a compromise ratio of one minigter to every

600-1,000 residents. No matter what the ratio, we find what the

inner-city church is severely understaffed.

Not only does the inner-city church deed more qualified clergymen,
but it also needs a host of other types of trained people for which

there is no need in a traditional church. Schaller recommends that slum
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churches employ full-time dietitians to help the residents learn the basic
homemaking skills. Besides these, there is a desperate need for youth
workers, qualified Christian education leaders, recreational leaders, and

29
counselors., All of these go far beyond the traditional pastor's role.

s
":’§ 5§{}\$;H43,,,,

e
AOne final comment on staff problems. It has already been stated

that the place of Methodism is vitally important to Christianity
re~winning the city. Unfortunately Methodism has within it one quality
0

which will prevent iégtaking this leadership role unless it is modified.

I am referring to our "three-year-pastors" who, because of the governmental

set-up of thelr church are moved from church to church at somewhat

irregular intervals averaging about three years. To have an effective

ministry in the inner city, the pastor must be able to remain in his

position for longer periods of time.Bo This circulating system has

many advantages when dealing with tradtional church work, but the inner-

city 1w not traditional church work. Fortunately some Methodist leaders

are discovering this and advocating longer pastorates in city parishes.31
Traditionally churches have been thought of as self-supporting

entities. Shippey points out that the "policy trend is turning away

from subsidy. Scientific studies reveal that funds thus provided

rarely sawe the situation. Too often the congregation becomes pauperized.“32

Yet rarely is the institutional church self-supporting, mainly because

it ppovides too many services to its members. Generally it draws meney

from the local community chest and its denominational headquarters.

Contraty to what Shippey believes, Grace Episcopal Church of Jersey

City is one outstanding example of a church that is subsized by the
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diocese and is performing a fine ministry in all aspects. This sub-jic
sidization allows it to have a team ministry which, no doubt, shouﬁﬂj'
recelve a large share of credit for its success.33 Shippey's !'pauperi-
zation" effect never materialized in the case of North Presbyterian
Church in Cleveland. For years it had been subsidized by the denomination,
When it felt that it had grown strong enough, it rejected denominational
support aﬁd "went in alone.'.Ilts membership and giming has been steadily

3

growing. Schaller s@gpports the position that rigid and absolute

35

gelf-supporting policiles must be abandoned with the inner-city church.

In conclusion, then, &t must be stated that i1t is true as Shippey
says that "there are nu@@%rous instances of success where the method
of complete self-support was utilized."36 Yet there also seems to be
a substantial amount of evidence on the side of some form of sub-
sidization. Perhaps the same principle applies here as to the "storefront!
concept. If the congregation feels that subsidization is a permanent
way of life, then they will rely upon it ﬁo such a degree as to dampen
any individual ambition. But on the other hand, if they feel that it is
only a stepping stone to a better and self-supporting church, then,
as with the storefront, it may be a valuable tool for Protestantism and

certainly not one to be disquaiified by a church with a distinct lack

of alternatives.

Even beyond the size of the city "the most important single factor
in determining the nature and content of the church program is the size
37

of the congregation." Unfortunately, a significant number of churches

are below the level of effective strength.mecessary to carry out a
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rounded church program. Shippey comments that "in some cities 50-75
percent of the institutions are bglow the level of effective strength
necessary for city church work.“3

Shippey continues by saying that"...rarely does the local church
of less than five hundred active members make a significant religious im-
pact upon its neighborhood environment.”39 He then sets the 'safe
ratio" at 2,000-3,000 members per church.jO0 This would seem to give the
church an upper limit of 3,000 members and hereagain Shippey and
Schaller run headlong into a conflict. Schaller fRatly states that "there
is no such thing as an !optimum number of member whichuian be applied

as a general principle in planning for church growth." This is a

radical statement and one which must be digested rather slowly.

To conclude this section on the church, it is only fitting that
some comment be given to the prophetic mission of the church in the
city. Langmead Casserley, who has spoken on the Wesleyan campus many
times, writes "... the characteristic forms of religious leadership is
prophetic," as far as the city is ooncerned.)—L2 Louils Finkelstein sup-
ports this by saying '"the phenomena of literary prophecy is probably
associated closely with the emergence of the cites of Jerusalem and
perhaps Szatmar:'l.zaL."LL3 From these statements one could conclude that
within the Judeo-Christian tradtion a large portion of the religious activities
within the cities was in the form of prophecies and prophets. Trans-
lating this into modern terms, Casserley comments:

"The real task of spirituality and religion

is to consecrate and exalt the values of the city life....
Spirituality and religion must find some way of giving
ultimate meaning to city life by

transforming its activities so that they can
be dedicated to the greater glory of God."™ Ll
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Although I question if Casserley was speaking directly about the
inner-city church, where else are the problems of modern urban life
laid so nakedly bare? Were else 1s the need so trégically evident?
Where else, but from such an environment of stress, would one anticipate
a prophet to arise? Cassertéey closes his essay with this stern warning
the Word of God must be spoken in the great city even thngh theu5
activity and its consequences may destroy the man who speaks it."
B. Ecological Aspects of the Church

Although one of the ecological aspects of the church, namely
the suburban move, has been described above, there are. several other
facets of the problem which have not been covered yet. Not the geast
of these if the well-known urban phenomena called population shifts.
"Churches, like other social institutions do not exist in a vacuum,

but are involved in larger social situations." As the neighborhoods
: 5&0‘.;0
within which a church is located chang#ing ethnic and sees#e-economic

character, so also the church changes.

L7 ro e
The term "ecological invasionM.7 has been used to #efemwto such

changes in the §:;£;21§hcharacteristics of the residents of an area.

The near west side of Chicago may be elited as an example of this
phenomena. Within a relatively short period of time, its predominate
ethnic characterist%cs have changed from Czech to Jew, to Irish, to
Italian, to Negro.h And corresponding to these changes the churches and

patterns of church work have changed, or deteriorated, depending

on one's point of view.
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Schaller points out thatb:

"For most urban churches, however, the parish

can be described more accurately in non-geographical

(social class, denomination, ethnic backgroun, income,

voagtion, age, et cetera) rather than in

geographical terms." L9
What Schaller fails to take into accoudt is the fact that more often
than not these '"mon-geographical terms!" and the geographical terms
coincide. Sections of the city can be typified quite easily as to all
of these non-geographical terms to form quite geographical patterns.

This point will be dealt with at greater length when the typical slum

dweller is described.

The total significance of this constant and swift jchange in
population is that the church is forced into radically new forms of
evangelimation. Shippey states it coneisely when he says:

"No longer does the church have twenty to
fifty years of temporal latitude in which to
overtake the indi¥idual and confront him
with the Christian gospel, Rather, if the
religious message is to be communicated at
all, it must be imparted within a brief

time span ( a year or two) and mediated
essentially to people on the move." 50

An ever increasing urban phenomena is the multi=family housing
structure. More and more people are living in apartments and with thw
*adﬁent of public housing projects this trend has snowballed. One
study of Manhatten revealed that 337,000 families lived in large saale
. houéing structures. These structure usually contained from 20-100

families and 80% of all the residents in Manhatten lived in bulldings
o 51

containing 10 or more families.
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The multi-family structures pose a very definite problem to the
urban ministry. For the purposes of this study, only the public
housing structures and the large apartment buildings will be under

gonsideration.

Urban renewal projects have changed the face of many of America's
larger cities. These projects, although originally intended to 1ift up
the poverty families, fail to achieve this end. More often than not
they are built on the city's former slums and contain the same prison-like
atmosphere as the sjums they were supposed to a]l,eviate.52 They might
well be called high-rise slums for that is exactly what they are. They
contain the same people with the same persistent problems. In their
1ﬁ@btions with the church, they move even more multi-problem families
within reach of the ing;r-city church, yet the shurch seems to be unable

to reach these people. The Appendix contains a proposal for a research

project dealing with the cybernetic problem of inner-city churches.

Apartments also pose a very real problem to the urban ministry.
But as Shippey comments, "the local church is compelLed to go to the
resid@pts via a program of cultivation and persoﬁiéfé.nvitation.”sLL
But contacts are hard to come by if the apartments have a buzzer system
g% if admission must be obtained from a doorman or a hostess. For
the residents, this is a convenient way to keep away salesmen and

solicitors but it also is quite a hindersome obstacle to a pastor

trying to complete an evangelistic calling campaign.

The characteristics of apartment dwellers are generally inimical



27

to the church. First of all, apartment dwellers are generally
from all economic ranges and status'. Such hetrogenity is difficult
to minister to. As mentioned above, the residents are generally
inaccessible and only 2% take the initiative to find a chiirch. And
paradoxically enough, because areas which contain a large number of
apartment bulldings have a much higher population density than single
family dwelling unit areas, the opportunities for the church are that
much greater.55 Because this form of dwelling is widely accepted and
often predicted as the probable permanent form of urban housing, it
is absolutely crucial that the churbh find an acceptable way to contact
and keep the apartment dwellers.56

The question of how far a church can geographically extend its
reach has been answered in various way. Perhaps the average of all
of these and the distance most generallly accepted is one mile.57
Yet others disagree and say that in reality, the distance is closer

to one-half mile. At this point Lyle Schaller has some interesting

comments to make.

In the first place, he suggests that distance is really a prettyy
crude means #6r guiding church planning. Instead he would suggest
population density as a better criteria. If population densities
were used, a heavily popluated area would recelve more churches
than a less populated area. But when we get down to the core of his
writing, we find that he suggests that the idea of an effeetive radius
is an outgrown concept and doesn't fit the present urban situation.
With the advent of high-speed expressways, one church could with a

60

multiple staff, minister to a large section of the metropolitan area.
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This idea is more relevant to the suburban parish, but theoritically
the inner-city is also served by the same means of rapid transportation.
But as we shall see in the foldowing paragraphs, because of the ethnic,
socio-economic status of the inhabitants end the extremely congested
climate of the inner-city, the geographical parish still seems to be

the most workable idea.

C. The People of the Inner City
Many middle-class Americans seriously think that to find poverty

one must go to the East, or South America, or at least to the
Appalachian Mountain areg., As America's prosperity and the standard
of living steadily rise, some are left behind. As Daniel Seligman
comments:

"In this second decade of powtwar prosperity

in a time of steadily advancing liming standards,

the slum problem of our great eitiles is worsening.

Today some 17 million Americans live in dwelling that

are beyond rehabilitation." 61
The slum has many attractions for its many people. TFor the owners,
it's a godd place to get rich by charging high rents for houses in
which people are forced to live through prejudice and ignorance. It's
a place to grow rich off the government via the various welfare
programs and theri rent allowances. ®or the poor, its tii: usually
the first place to go after arriving in the city. Here they find

62 they Fimd
relatively cheap rents, and“#those immigrants to the city who arrived
will

before them and shey-trtdd—Ffame those whotarrive after. It's a place
to keep some of their rural background in the urban conplex. It's

a place to be confused and confronnded. It's a place where multi-problem

families seem to congregate as if by some law of nature. It's the slum.

Some of this population eonsists of immigrants drawn to the city

from a ruvarl background. .Iike small human magnets, they attract



29

each other and form a tightly lmit ban of residence. More often than
63

not, this ban is in a lum or inner-city area. The people living

in such conditions usually tend to be "semi—literatg, low-income,

of rural origin, and members of racial minorityes.™ : Because of these
factors just mentioned, many of the families are what is known in
social work terminology as "multi-problém families." Consequently "the
ministry of pastoral care will be both time consuming and emotionally

65

exhausting,



Iv. THE CELL CONCEPT

"A more specific function of primary groups in

the past was ghe counsel and encouragement which neighbors

were ready #o provide each other in times of

stress ar misfortune. ... It 1s a pattern of

interpersonal religious inspiration which

organized religion today subst&tially lacks." 1
A. A Definition

Within the last few years, there has been a drive both within

and whthout the church, urging Christians to vitalize their faith
and their church, This paper, it is hoped, has pointed out one instance
where this need is most severely felt.v The church and its faith
have come under extremely sharp criticism to make Christianity
"real." Books have been written and read which question the justifi-
cation of the church in its present state and are preparing for its
last rites. Within the church, young and old seminarians advocate
a return to "first century Christianity" because they feel that it
is "authentic" and "real". In this section, I hope to examine

how these ideas might be amalgamated into what is termed the cell

concept for the urban church.

John Gulick criticises "...it is only too evident that the
religiousness characteristic of America today is very often a reﬂgiousness...
(which is) a way of sociability or 'belonging' rather than a way of
reorienting. life to God! TFew peole, except perhaps those who like
things the way they are, would deny this statement. Yet the ever
present guestion still stands unanswered. If we admit that the church
is inadequate as it now stands,t if we admit that the inner-city
points up ali of these problems more acutely than any other place,

We are still left with the question, how are we to change? Perhaps
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our first clue, oddly enough, from a study of juvenile deligaent
gangs in Chicago by Frederic Throsher. He noted that although the
gangs would range all tke way up to LO and 50 members, small cliques
would form becamse of the need for a vital face to face rela.tionship.3
Perhaps this is what "first century Christianflil/" had when it met in
the now famous catacombs of Rome and the small upper-rooms. There
is little doubt that this is what the modern congregation lacks.
As one writer put it, the congregation sometimes conveys the impression
that it is "less a fellowship of worshippers than it is a loose
aggregation of individuals who separately seek God."h

What I am advocating is the return of the church to the small
group or to the cell. Cells would be composed of from 6-10 people who
live in close geographical proximity of each other. This may be one
floor of a housing development or all the church members in an apartment
building or perhaps the cell would extend to all the members of one street.
At any rate, they would be in chose physical contact with one another
to facilitate attendance at meetings. This cell would then proceed
to take the place of the traditional Sunday morning worship service.
The minister , one of a team of workers within the church, would
meet with the cell, With the minister present the cell does not
degenerate into a spiritual version of "the blind leading the blind."
Hence the main worship organ of the church would become the cell and
not the traditional Sunday morning nap-time. Each cell meeting would
contain all the tradtional elements of worship (hymns, scripture,

responsess prayer and sermon, which now is Bhortened to a briefftalk)
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and include a new one,—— discussion. After the minister's brief
talk fime wowld be allotted for discussion and assimilatien ol what
he had just said. In effect, it is hoped, tais cell would become

a Chribdtian primary group.

Waeri the main worstdp organ of the cavrch meets in nemes ano
apartments, the need for a largge sanctuary is climinated. Econcmically,
thils is one of the cogtliest features of tne churca., It &s traditionaily
ornate ard hence expensive, yet is used for an hour or two a week.

In the cell coacepl, ths sanctuary space could be remodelea into a
chapel area for weddings and funerals, with the rest of tae area
being used for the social welfare services which are critically
needed in the irmer-city church. These services would be finaxnced
by the combined offerings of all the celis, and if the case merits,

aenominational help.

B. Some Predicted Aovantages
Tl.ere seem to be, at least in theory, many adventages to this
cell concept. Both functionally and spiritually certain advahtages

sppear. And the imolications for all of Christianityars jmmense,

One of the bpest known pyschological urban vhenomena is bthe Lone-
liness which urkan life produces. Because nearly all of the urbznites
relationsh%ps are on such a secondary level, he feels really close
to no one. Tais problem is compeunded when the indi¥idual is further

isolatea by bslonging to a minority etihmic-racial gpoup or is in a

lower income status. Langmead Casserley states the problem in almost
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poetic style:

"Urban loneliness is quite distinct from the

solitude of the rural worker. It is a loneliness

which a man experiences only among a large number

of his fellow men in the knowledge that he is

not related to any of them on a genuinely

personal level." 6
Hopefully the cell would solve this problem. It provides a primary
group for those who have none. And it would provide an excellent
opportunity for a person to assimilate himself into a group upon
his arrival into the city. The cell would fulfill the need for the

personal, face-to-face relationships which the gregarious animal known

as man seems to need so much.

A persistent characteristic of slum dwellers is their lack
of hope. A.W. Sanderson comments, "tke greatest tragedy of East Harlem
is nor the lack of possessions, but the absence of hope and vision
which would challenge the people to fight against envirfigmental conditions."7
Through ﬁembership in a cell, it is éxpected that "hope and vision"
will evolve. The concepﬁ%as already proven ité effectiveness in
organiaations such as Alcholofifs Anonymous. If the companionship
which comes by meeting on a very personal level people who are in the

same situation can help in the cure of the extreme despair of alcholism,

why can it not serve the same functions for the church?

Dmstabhiity andBanxiety are frequent by-products of the immigrants!
urbanization process. Consisting mainly of people from a rural
hackground, they may have lived all their lives on the unstated
philosophy that while they weren't rich, they "always had something

to eat" from their backyard gardens. After moving to the city,
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the backyard garden vanished and everything suddenly depends on

"the job", which is often unstabel itself. The cell would provide

the perfect means for church oriented relief work. TFor a long time the
church has passed off to the government the task of providing
unfortunate people with the essentials of life. In the cell, members
would share misfortunes as well aB fortunes. If one member, through

" no fault of his own, meets a hoard of the inevitable reverses of life,
tke cell would come to his aid. If the cely%id not have enough

resources then the church, through the pastor, would add what was

needed. There needn't be any sense of charity emees
only a sense of sharing through the principle of Christian concern

for his fellowmen.

Again feferring to Sanderspon, it has been said that "church
work, especially in the changing city, must be organized in terms of
neighborhood need,"9 Churches have been gaining slowly, or barely
maintaining theirlggg\in membership in the Zast few years. With the
neighborhood orientation of the cell, evangelism would be a much more
natural outcome. Schaller has sai@d that a church will "achieve a
deeper penetration into the total population with many small churches
than with a few larger congregations.”lo Within the cell concept,
theke would be a multitude of "small churches" each making their
own "deeper penetration.” As David W. Barry reiterates, the churches!
problem is its "inability to make a vital contact with the people.”ll
Each cell would be an evangelistic team. No longer would visiting new
residngfts be looked upon as '"the pastor's job." Just as an individual

assimflates new friends, so new residents, would be assimudated into

the cells and hence into the church. Visiting dimmigrants to the city
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becmmes an impossible job for the pastor, but for the cells, it would

be an almost natural outcome of their existence.

It is all too apparent for those on both sides of the pulpit, that
at best, the sermon has few lasting effects on the lives of the congregation.
A few comments like "interesting sermon, Pastor," and '"nice sermon" are
about as far as it goes. One explanation for this is the inability of
the congregation to géii 2§ge they are actively participating when
the pastor is preaching. One of the main purposes of a sermon is to
stimulate a responee in the congreggtion, yet it has proved to be
an ineffective tool. Kurt Lewin, states that "...it is usually
easier to change individuals formed into a group than %o change any
one of them sepqrately."l2 The group, obiously enough, is the
cell. J.A.C. Brown stoutly agrees by stating:

"One of the most successful means used today

to bring about attitude change is the creation

of a group in which the members feel belongingmess
since in these circumstances the individual
accepts the new system of values and beliefs by
accepting belongingness to the group." 13

This effect is adequately illustrated by the experiment during
the war of trying to énvince British mothers of the balues of feeding
their babies orange juice. Lecturing the mothers proved to be almost
completely ineffective. But when the mothers mere invited to discuss
the problem, "the great majority accepted and continued to follow
- the practice indefinitelyo“lu In this manner the mothers felt that
it was their information, and consequently it was assimulated much

more quickly and was far more permanent. The implications for

changing the sermon to a short talk anda discussion period are obvious.
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If the cell group could, in fact, become a peimary group, and there

is no reason why it could not, it would as Michael Olmsted states

"Play a vital part in the psychic life of the individual by providing
him with trainimg, with igpport, and with the oppoftunity for iﬁiﬁimacy

and emotional response.”

Two of the ever present problems @n the church are time and
moeny. Besides all of the spiritual advantages of the cell
group mentioned abouve, it woudd also alleviate some of the problems
in these areas also. It would save the pastor's time by allowing him -
to work Wwith from 6-10 people instead of only one in his &E;ls. Distance
in the city is a formidable and time conswning obstacle. By working
with cells, the pastor's travel time could be reduced to a sixth of
its former size. Also by pooling the offerings ef all the cells, the
church could support various projects. A sense of stewardship would
grow in each cell and provide a substantial difference in the

stewardship patterns of the church as a whole.,



V. CONCLUSION

"The prophet must interpret city life as

epic drama. For him there are always two

cities: the city of God and the city of man.

The responsibilityof choosing repeatedly

between them means thet city life is a

perpetual spiritual crises." 1

In conclusion, it might be said that due to the processes of

increasing secularization and urbanization, the church must of necessify
fihd new forms to make itself raglevant. Methodism, owning more urban
churches than any other denomination is at the feael point of Christ-
ianity's re-entry into the city. There needs to be an extensive

sociological study of the urban-church, This present paper is not

it, but rather a springboard from which others may continue.

The modern urban' church finds itself in a r&ther peculiar position.
While from the conception of the city religious activities have always
been of supreme importance, now they find themselves behind many other
activitges. From pre-history, through the Graeco-roman period,
the early Christian era, and the Middle Ages, the church has always
been first in the city. Now, the urban church is surrounded by the
problems of population shifts, apartment housing, freeways and the

decline in church prestige.

Ghristianity in the inner-city is plagued with a multitude of
problems. At a crucial time in the life of the innér city,, the
church moved to the sububbs. This move was sponsored by a number of
reasons, but i1ts end result was to leav e the inner-city without
any main line Protestant churches. Some of the types of churches

which tried to fill this religious vacuum are the institutional church,
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the mission church and the various sects and cults. Church operations
are hampered by a constellation of interrelated problems of the church
plant, personel, bﬁéet and congregational size. Besides these, certain
ecological aspects affect the church. The problems of population
shifts and large housing developments mean altered @§§de of operation
for the church. And with the advent of huge mass transportation

systems, we see the advent of the effective radius debate.

To counteract some of Bhese difficulties, the cell concept is
forwarded as a possible solution. It would divide a church into small
groups of people by geographical distribution and thése cells would
become the main worship-study organ of the church. In theory, this
congept would fuIfill many of the needs of the inner-city. By use
of the principles of group dynamics and by making the cells "Christian
primary groups," they would alleviate the phenomena of urban despair.
The cells would give stability to their memberz. TFinally, in theory
at least, the cells would provide an excellent means of making the
Christian message more mehgingful because the cell members feel that

they are "participating® in the redesign#d worship service.

In conclusion, the modern church finds itself in a desperate
situation. Its message no longer has meaning to peoples lives.
Its Saviour is uded in contemporary language only in profanity. This
situation pervades all America, but it is worse in the city, and it
is critical in the inner-city. It i1s mandatory that the church explore
new possibilities to answer these crucial needs, otheruwlise it and
its God will be dead indeed. The cell concept, as it is defined within

this paper, appears to be one possible answer.
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INTRODUGTION

There is much concern today both inside and outside organized
religion about the relevance of today's church. There is concern
by outsiders because they fear what might happen to society without
this s&abilizing influence. There is concern within the church
because, on the one hand, this issue calls into question the validity
of their means of livelihood. And on the other hand, some approach
the issue from a very real Christian faith, and thelr concern is in

relating that faith to others.

This has brought about a generation of books more or leas

epitimized by The Secular City, The Ionely Crowd, and The Comfortable

Dew.

It is generally assumed in these books, that for one reason or
anotker, the church is no longer reaching people with its message.
Somewhere along thelind, communications break down and tecome
ineffective. They seem to draw causual correlations between the
rise of urbainsm and the ineffectiveness of religion. It is the
purpose of this appendix to suggest one causual factor and provide

a means of testing the validity of this cause.



SECTION IT

SCOPE OF RESEAROH

f
Tt ks obviously impossible to try to search out a1l the facets o

urbanism and how they individually and as & group affect religilous

activity. Therefore, this study will be 1imited to the break-down of

the primary group in metropolitan areas and how this affects religious

feeling and activity.

There are several assumptions within this projéct which must
be stated at the oubset. TFirst of all, it is assumed that the breakdown
of the primary group, or the family, occurs more frequently in an
urban environment rather than a rural environment. And furthermore,
this primary group disintegration leads to a feeling of isolation by the
individual member. He more of less feels that he is "on his own"
and must rely on his own resources. In effect he losses his primary

group identification and must find his self-identification.

The second assumption is the opposite of this, namely that in

rural environment, the primary group is held intact and does not disin-

tegrate as quickly as in an urban environment. Therefore the individual

relies more upon the resources of the primary group and conseguently

identifies himself closely with this gropp.

There is a third assumption in this project and although it
does not have any direct bearing on the results themselves, it does have
some bearing on their importance. It is assumed that this diéintegration

of primary groups (and their concommitant shift of identification) is

a general trend throughout contemporary society, but manifests itself

to a greater degree in urban areas. This assumption, coupled with the
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trend toward general urbanization in our country, make this project

important now and #ncreasingly important in the future.

Defiinitions
The type of appeal to be used in this study is thet of the church
through its full church bfogram. This includes not only its reoccurring

themes in preaching, but also in the general tone of all of its programs.

Ohly two sources of identity will be used, the primary groups

source and the individual source. The former will be assumed to be
more predominate in rural areas, and the latter in urban areas. The
source of identity is thereby defined as the social location, whether

it be primary group or the individual himself, to which he most

closely identifies himself.

Hzgothesis

In order for an appeal to be effeétive, it must de directed

at the individual's source of identity.



SECTION III

RESEARCH METHODOLOGY

Primarily the project divides iteelf into one experimental
group and two control gorups. The experimental group is composed of
individuals who have matured to the age of 21 in a rural environment
and then migrated to an urban environment and have continued in this
new environment for at least five years. It is felt that in this time
period any change in the source of identification will have takan
place. As Diagram I illiistrates, these individuals will be subjected
to the traditional family oriented appeal in their churches in their
rural environments and then exposed to a self-identification appeal in
their urban churches. The two control groups consist of a group of
urban dwellers exposed to both the traditional and the experimental
appeals and a group of people from a Pfural environment exposed to both
the experimental and traditional appeals. Each of the three groups

would consist of 100 persons and each would be interviewed twice.

The lists for these names would be randomly selected. Of necessity
Group I would have to concern two churches, one in the country and one
in the city. The other two groups would only be concerned with
one church apieace. The changes in apbeal would came through a pastoral

change in the church.

The £ffectiveness of the variant appeals would be measured by
interviewers. The interview schedule will aim at discovering the amount
of participation the individual takes in the church and wo what

extent he identifies with the church. The first is quite easily
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quantified. The second would require a scaling technique. Atti%idues
toward the church would be scaléd having these things in mind: positive
and negative feelings toward the church as a whole, pride in the church,
and feelings toward the sermons and worship services. After the interviews

each individual case wollld be assigned a geometric mean as to how
effectively the churbh's appeal was to this individual. When all the

interviews are finished and evaluated, each subgroup (a,b,c,d,e, and
f) will have an arithmetic mean. These arithmetic means would then

yeild the various correlations.

There would be a five year lag between the first interviews and
the second interviews. This allows Group I, who have experienced a change
in environment, to become accustomed to their changed surrounding.
Groups II and IIT would also have time to become accustomed to the

change in appeal.

All interviews would be quantified at one time and by the same
company. This reduces any error which may be introduced if the interviews

were quantified at vrious times and by various experimenters.

In order for the hypothesis to be proven, there meeds to be a
high correlation between subgroups a-d, d-e, and a-c. Correspondingly,

there ought to be low correlations between b-e, c-f, a-b, and d-f.
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Diagram T
Traditional Experimental
Groups Primary Group Self-identification
Oriented Oriented
Q-~ _a}
I /E' c
b. e,

IT C, Ca .

Ir1 F, F )

Code

A,) Matured to age 21 in rural environment

b. and e.) Iife-time urvan environment

c. and £.) Iife-time rural environment

d.) Matured to age 21 in rural environment and tken moved to urban
environment for minimum of five years



Research Schedule

5 year
interim
Rehypothesize
— s

Code on the follwwing page



1.)
2.)
3.)
L)
5.)
6.)
7.)
8.)
9.)

Code to

Research Schedule

Iists randomly sglected for groups I,II, and III
Interview subgroups a,b, and c

Subgroups a moves to city and experiences appeal change
Change appeal in churches of groups IT and ITT

Sub group d. interviewed

Subgroups e. and f. interviewed

A1l ihterviews quantified

Correlations drawn

Conclusion or re-hypothesize



SECTION IV

CONCLUSION

If this hypothesis ppoved correct, the implications could be
far reaching. Certamnly, there would then be some facts behind the
alarmist theorizing which has thus far captivated the minds of many.
In the light of the rapid urbanization of the United States, the church
would certainly be interested in the results of this project. If

proven correct, it would be called to radically change its mode of operation.

But the usefulhess is not limited merely to the church. Advertizing
would be turned upside down. Perhmps the admen have already been
using this technique to a limited extent, but withodt scientific backing.
But once this principle moved from the unconscious to the conscilous

only a fool would predict the outcome.

Also this hyposhesis has far reaching implications to political
campaigns. America is fast becoming a country of big cities and
these cities wieldtremendous power. The type of an appeal that a candidate

offers could be radically changed.

In short, whenever an appeal of any sort is made to a population,

this principle could come into great importance.
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